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In the Name of God The Most Gracious, the Most Merciful

And We have sent you [O° Mubammad] Not but as a mercy for the
Alamin [Mankind, jinn and all that exists).

[Surat Al ‘Anbya’ 21: 107]

The customary and most respectful
salutation on the Prophet,

“Peace and blessings of God be upon him”
which is made after each mention of his name
within this work has been omitted for ease of reading;
however the reader is kindly requested
to observe this Muslim tradition.
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A Foreword

Praise be to the Lord of the universe who gives the best reward to
the God-fearing and the great loss to the transgressor. I bear
witness that there is no God but Allah; He has no partner and
possesses real Sovereignty. I bear witness that Muhammad is His
servant and Messenger; the seal of the prophets and the leader of
the God-fearing. May God bless him, his family, his companions,
and those who follow them till the Day of Judgement.

I owe a heavy debt of gratitude to Sheikh Ahmed Ghalwash, who
first introduced me to the art of writing and the presentation of
ideas and notions through his rational peaceful approach to
dialogue, throughout his eminent book “The Religion of Islam...
a Standard Book”. The book was published by Al-Azhar
University Magazine, and was first published in two volumes in
1936. The book is, if truth be told, a standard book, and a concise
introduction to Islam, it deals with almost every aspect of Islamic
knowledge.

It is a regrettable fact that if a non-Muslim wants to acquire
knowledge about Islam, he or she is compelled to consult the
media, the internet and the works of non- Muslim authors, who
are never tired of reviling the Prophet and misinterpreting the
doctrines of Islam. According to these media and authors, Islam
represents all that is evil in human nature, and legalises the worst
forms of brutality, moral corruption, ignorance, backwardness
and lust.

The Muslim world is badly in need of media and written works
which may counteract these misrepresentations and show Islam
as it is “without justifying anything or setting down anything
whatever in malice”.

This long felt desire, in spite of all the existing English books
written on Islam in the last 75 years, still Dr. Galwash’s “Religion
of Islam”, among other great works; strongly and genuinely
expose the deliberate misrepresentations of Qu’ranic teachings,
the Sunnah and the traditions of the Prophet by the non—Muslim
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opponents of Islam, who use wrong thoughts as the basis of their
conclusions of a deceptive logic.

Islam: A Companion Book; is based mainly on Dr. Galwash’s book;
“Religion of Islam”, along with other devout works of scholarly
authors, which are beneficial to every non-Muslim and Muslim in
understanding his or her religion and guiding his or her footsteps
along the right path according to the injunctions of the Qu’ran
and the Sunnah of the Messenger of God.

“Islam: a Companion Book” is a factual book about Islam and its
doctrines, it is distinctive in its approach, and it is determined
enough to deal with the old new misrepresentations about Islam.
It is straightforward to read through by native English readers,
but it is also easy to benefit from by the contemporary non-native
English readers of the world. To maximise the benefits drawn
trom this book; Islam: a Companion Book, the need necessitated and
the reason urged the abridgements and editions of Dr. Galwash’s
book and many other works written on Islam, meanwhile
inserting new chapters, illustrating some topics, adding details and
omitting others that might facilitate and assist in reaching the
impact desired by this work.

The purpose of this book is to give the English contemporary
Muslim and non-Muslim readers a brief fair history of the
Prophet Muhammad and to present an accurate and authentic
account of the religion of Islam. The Prophet Muhammad taught
a religion which has become the faith of 1.6 billion people
throughout the world.

Apparently writers of the Christian persuasion who dealt with
Islam, seem either to have obtained their knowledge of this
religion haphazardly from untrustworthy sources, or to have
allowed their judgment to have been biased by their own
Christian outlook; and this partiality has, consciously or otherwise
changed them from honest historians to critics — and at times
malignant critics.
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In compiling this book, I have set before me a high ideal; to be a
true historian and a conscientious writer, to obtain not only from
eulogy and partisanship, but also from ridiculing and misplaced
criticism.

This book is a comprehensive and extensive compilation in
relation to the Deen of Islam, providing both a holistic and in-
depth view of not only the foundational aspects of the religion in
terms of belief and prayer, but also extends into the deeper facets
of the Deen, and defines how Islam encompasses every aspect of a
Muslim's life including marriage, jurisprudence and trade among
many other pertinent subjects, and also includes a summarised
biography of the life of the Prophet Muhammad, which
demonstrates how his exemplary life and teachings, as revealed by
God, influences the very characteristics of Muslims in terms of
worship, ethics and morals. This compilation aims to provide the
reader with a deeper intellectual knowledge and understanding of
the intricacies of Islam as a complete way of life.

My single endeavour is to give the reader a true account of the life
of the Prophet Muhammad and a fair exposition of Islam.
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Introduction

The dissemination of knowledge all-over the world and the
spread of civilisation through modern technologies have very
largely lessened the differences and gaps between one nation and
another and have almost subdued the flames of animosity kindled
in men’s bosoms by blind fanaticism evoked by religion or creed.

Today, however, men are largely imbued with the spirit of
toleration and love of truth. The more enlightened do respect the
doctrines and principles of their fellow men, however widely they
differ from their own. The followers of different religions make
earnest endeavours to spread their own faith and to plant their
standards and ideals even further a-field. It is left to reason to
examine and judge the respective merits of each. From time to
time, we read of some distinguished person who has abandoned
the religion of his forefathers to adopt a different persuasion,
which, in the light of reason he has found more acceptable.
Further the spirit of intellectual curiosity has been so fully
developed in human beings by education, that books, periodicals,
media, newspapers and websites on the internet are eagerly read
which deal with the dogmas and tenets of different nations. The
widest possible knowledge of these is sought and at this time an
attachment to new beliefs is not hidden, nor a readiness to adopt
them.

On the other hand, the more highly a nation is civilised, the more
it is inclined to make known its customs, habits and national or
religious character. Although some vague knowledge of the laws
and tenets of Islam may be obtained from treatises and books
which have been composed by certain Westerners, yet he who
desires to thoroughly comprehend their spirit must trace them
within their Islamic authentic resources. For he who is desirous of
gaining the esteem and affection of those with whom he
converses, will be careful not to offend against their religious
precepts and notions of right and wrong, with which precepts and
notions he can become acquainted by consulting their own
records.
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Furthermore, it behaves those ministers and missionaries of the
Christian faith whose zeal leads them to labour in the propagation
of their own doctrines and in attempts to refute the tenets and
precepts of other religions, to be well acquainted with those
things which they undertake to be hold responsible. The learned
Roland [l has shown that “Christian writers of no small eminence
in point of learning and reputation have offensively
misrepresented the doctrines of Islamic faith, and bestowed much
useless labour, in confuting opinions which the followers of the
Prophet never maintained, thus exposing themselves to the
charge of ignorance and the disrespect of their opponents and
injuring the cause they had undertaken to defend, by making it
appear to stand in need of false allegations for its support”.

Indeed, it is misrepresentation and misinformation, from which
Muslims chiefly suffer. They have had imputed to them that
which has no existence whatever in their teachings and policy;
baseless charges have been advanced against Islam; nay, the very
beauties which Muslims account amongst their exclusive
possessions have been denied them, and the very evils which
Islam came to eradicate and did succeed in so doing are ascribed
to it. It is certainly a great pity that, with all this outpouring of
learning and literature, very little real effort has been made to
clear away the clouds of misrepresentation and defective
knowledge which still envelop Islam in the non-Muslim world.

Islam, is a Deen [a way of life] which at present is a powerful
factor in humanising millions, previously living in ignorance
barbarity should come through any adulterated channels and from
the writings and works of propagandists hostile to Islam.
Undoubtedly a true knowledge of the life of the Prophet and of
his principal teachings is full of interest to those who desire to
increase their general information. Indeed the doctrines of Islam
tend in general to promote the welfare and prosperity of

I De Relig. Mohamammedica L II.
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mankind, in as much as they cultivate charity and good will to all
people.lll

The Prophet said: “None of you will have faith till he wishes for
his brother what he likes for himself.” [AFBukhari vol 13, book 2,
Hadith No. 6]

That Islam was admittedly the torch—bearer of light and learning
in the West when Europe was enshrouded in ignorance and
darkness, and that the Muslims were undoubtedly among the very
few factors creating the conditions leading to the present culture
and advancement, are in themselves convincing reasons to justify
an appeal to the Westerner’s sense of duty, reason and justice in
judging Islam and Muslims.

An honest student of the tenets of Islam and the labours of
Muslims for the regeneration and edification of mankind,
especially of Europe, cannot fail to find much for which Islam
should be thanked. I quote Major Arthur Glyn Leonard in this
relation:

“Never to this day has Europe acknowledged in an honest and
wholehearted manner the great and everlasting debt she owes to
Islamic culture and civilisation. Only in a lukewarm and
perfunctory way has she recognised that when, during the dark
ages, her people were sunk in feudalism and ignorance, Muslim
civilisation under the Arabs reached a high standard of social and
scientific splendour that kept the flickering embers of European
society from utter decadence.

“Do not we, who consider ourselves on the topmost peak ever
reached by culture and civilisation, recognise that, had it not been
for the high culture, the civilisation and intellectual, as well as the
social splendours of Arabs and soundness of their school system,
Europe would to this day have remained sunk in the darkness of
ignorance? Have we forgotten that the Muslim maxim was that
“the real learning of man is of more public importance than any

11 Bosworth Smith: “Mohamed and Muhammadanism”.
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particular religious opinion he may entertain”, that Muslim
liberality was in striking contrast with the then intolerant state of
Europe? Does the magnificent great bravery of the Arabs,
inspired as it was by atheism as lofty as it was pure, not appeal to
us? Does not the moderation and comparative toleration shown
by them to the conquered not with standing the fierce and
burning great enthusiasm to regenerate mankind that encouraged
them onward to conquest also appeal to us? Does it not all the
more appeal to us when we contrast this with the bitterness of the
attitude of the Christian sects towards one another? Especially
when we consider that in Christendom, as it was then constituted,
extortion, tyranny and imperial centralisation, combining with
ecclesiastical dictatorship and persecution, had practically
extinguished loyalty, by substituting in its place schismatic and
degenerate Church?” Further the same writer continues to say:-

“Is it possible that Europe is unmindful of, and has the
ingratitude to ignore, the splendid services of the scientists and
philosophers of Arabic? Are the names of Assamh, Abu Othman,
Alberuni, Alberithar Abu Ali Ibn Sina [Avicenna| the great
physician and philosopher, Ibn Rushd [Averroes| of Cordova, the
chief commentator of Aristotle, Ibn Bajja [Anempace]| besides a
host of others but dead letters? Is the great work that they have
done and the fame they have left behind them in their books to
be consigned to the limbo of oblivion, by an ungrateful but
antipathetic Europe?

“It cannot be that already we have lost sight of the amazing
intellectual activity of the Muslim world during the earlier part of
the “Abbaside period more especially. It cannot be that we have
quite forgotten the irrecoverable loss that was inflicted on
Arabian literature, and on the world at large, by the went on
destruction of thousands of books that was promoted by
Christian prejudice and fanaticism.”, “It cannot be surely said of
Christian Europe that for centuries now she has done her best to
hide her obligation to the Arabs; yet most assuredly obligations
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such as these are far too sacred to lie much longer hidden. [l For
further explanation as to the far-reaching beneficial effects of
Islam I quote Bosworth Smith, M.A., Asst. master in Harrow
School and late fellow of Trinity College, Oxford:

“Nor does Islam lack other claims on our attention. Its ultimate
acceptance by the Arabs, the new direction given to it by the later
revelations to Muhammad, its rapid conquests, the literature and
civilisation it brought in its train, the way in which it crumpled up
the Roman Empire on one side and the Persian on the other, how
it drove Christianity before it on the West and North and fire
worship on the Fast and South; how it crushed the false prophets
that always follow in the wake of a true one, as the jackals do the
trail of a lion, how it spread over two continents, and how it
settled in a third and at one time all but overwhelmed the
whole....all this is matter of history, at which I can only glance.

“And what is the position now?

“It numbers at this day more than one thousand and two
hundreds millions, probably one thousand and three hundreds
millions of believers as sincere, as devout, as true to their creed, as
are the believers in any creed whatever. It still has its grip on three
continents extending from Morocco to the Malay Peninsula, from
Zanzibar to the Kirghis horde...

“... Africa which had yielded so early to Christianity, nay, which
had given birth to Latin Christianity itself, the Africa of Cyprian
and Tertullian, of Antony and Augustine yielded still more readily
to Muhammad’; and from the Straits of Gibraltar to the Isthmus
of Suez may still be heard the cry which with them is no vain
repetition of “Allahu Akbar”, God is Great, there is no god but
Allah and Muhammad is His Messenger.

“And if it be said, as it often is, that Islam has gained nothing
since the first flame or religious enthusiasm fanned, as it then
often was, by the lust of conquest has died out, I answer that this

[ “Islam” Her Moral and Spiritual Value” By Major Arthur Glyn Leonard.

16



is far from the truth. “In the extreme East, Islam has since then
won and maintained for centuries a moral supremacy in the
important Chinese province of Yun-Nan, and has thus actually
succeeded in thrusting a wedge between the two great Buddhist
empires of Burma and of China.... “Throughout the Chinese
Empire there are scattered Muslim communities who have higher
hopes than Buddhism or Confucianism, and a purer morality than
Taoism can supply.

“Nay, even beyond, in the East Indian Archipelago, beyond the
straits of Malacca if I may venture just now so to call them, in
Java and Sumatra, in Borneo and Celebes, ISLAM has raised
many of the natives above their former selves and has long been
the dominant faith...”

“It cannot of course, be supposed that among races so low in the
scale of humanity as are most of the Indian islanders, Islam would
be able to do what it did originally for the Arabs or for the
Turkish hordes’ but it has done something even for them. It was
propagated by missionaries who cared very much for the souls
they could win, and nothing for the plunder they could carry off.
They conciliated the natives learned their language, intermarried
with them and in larger islands their success was rapid and, so far
as nature would allow, complete. [1]

“The Philippines and the Molaccas, with were conquered by
Spain and Portugal respectively did not become Muslim, for they
had to surrender at once their liberty and their religion. It is no
wonder that the religion known to the natives chiefly through the
unblushing greed of the Dutch has not extended itself beyond the
reach of their swords. Here, as elsewhetre in the East, the most
fatal hindrance to the spread of Christianity has been the lives of
Christians- 2l

I Crawford’s “Indian Archipelago” II, 275 and 315

I For the cruelties of the Portuguese, see Craford, II, 403 and for the
Dutch see especially 1I, 425 and 441. For some startling facts as to the
comparative morality of some native and Christian communities in India,
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In Africa again Islam is spreading itself by giant strides almost
year by year. Everyone knows that within half a century of the
Prophet’s death, the richest states of Africa, and those most
accessible to Christianity and to European Civilisation, were torn
away from both, by the armies of the faithful, with hardly a
struggle or a regret; but few except those who have studied the
subject, are aware that even since then Islam has been gradually
spreading over the northern half of the continent.

“Starting from the north west corner, it first marched southwards
from Morocco, and by the time of the Norman Conquest had
reached the neighbourhood of Timbuctoo, and had got firm hold
of the Mandingoes, thence it spread southwards again to the
Foulahs, and then eastward by the thirteenth century to Lake
Chad, where finally the Arab missionaries from the West joined
hands with those from the East in the very heart of Africa...

“We hear of whole tribes laying aside their devil worship or
immemorial Fetish and springing at a bound, as it were from the
very lowest to one of the highest forms of religious belief.
Christian travellers with every wish to think otherwise, have
remarked that the Negro, who accepts Islam, acquires at once a
sense of the dignity of human nature not commonly found even
among those who have been brought to accept Christianity.

“It is also relevant to observe here, that such progress as any large
part of the Negro race has hitherto made, is in exact proportion
to the time that has elapsed, or the degree of fervour, with which
they originally embraced, or have since clung to Islam. The
Mandingoes and the Foulahs are significant instances of this; their
unquestion-able superiority to other Negro tribes is as
unquestionably owing to the early hold that Islam got upon them,
and to the civilisation and culture that is has always encouraged.
The Government Blue Books on our West African settlements,
and the reports of missionary societies themselves, are quite at

see a paper by Rev. J.N. Thoburn in the Report for the Allahabad
Missionaty Conference, held in 1872-73 p. 467-470.
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one on this head. The Governor of our West African Colonies,
Mr. Pope Hennesay, remarks that the liberated Africans are
always handed over to Christian missionaries for instruction, and
that their children are baptized and brought up at the public
expense in Christian schools, and are, therefore, in a sense ready
made converts, yet the total number of professing Christians
35.000 out of a population of 513.000, very few even of these, as
the Governor says, and as we can unfortunately well believe from
our experience in countries that are not African, being practical
Christians — falls far short of the original number of liberated
Africans and their descendents.[!l On the other hand the Rev.
James Johnson, a native clergyman, and a man of remarkable
energy and intelligence, as well as of very Catholic spirit, deplores
the fact that of the total number of Muslims to be found in Sierra
Leone and its neighbourhood #hree fourths were not born Muslims,
but have become so by comversion, whether from a nominal
Christianity or from Paganism. 12!

“We are assured on all hands that the Muslim population has an
almost passionate desire for education, and those in the
neighbourhood of our colonies would through our schools, first if
the practical education given was worth having, and secondly, if
the teachers would refrain from needlessly attacking their
cherished and often harmless customs. Wherever Muslims are
numerous, they establish schools themselves, and there are not a

(1 Papers relating to Her Majesty’s Colonial Possessions Part. I 1873 2nd
Division, p.14.

[ Papers relating to Her Majesty’s Colonial Possessions Part. II 1873 2nd
Division, p.15. “As Mr. Pope Hennessy’s Report has been much criticized,
chiefly on the ground that he is a Roman Catholic, and as I have based
some statements upon it, it may be worth mentioning that I have had a
conversation with Mr. Johnson, who is a strong protestant himself, and that
he bore testimony to the bona fides of the Report and to its accuracy even
on some points which have been most questioned. He told me that Islam
was introduced into Sierra Leone not many years ago, by three zealous
missionaries who came from a great distance. It seems now to be rapidly
gaining the ascendancy, in spite of all the European influence at work.
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few who travel extraordinary distances to secure the best possible
education. Mr. Pope Hennessy mentions the case of one young
Muslim Negro who is in the habit of purchasing costly books
from Trubner in London and who went to Foulah, two hundred
and fifty miles away, to obtain an education better than he could
find in Sierra Leone itself. Not is it an uncommon thing for newly
converted Muslims to make their way right across the desert from
Bornu or from Lake Chad, or down the Nile from Darfour or
Wadi, a journey of over one thousand miles that they may carry
on their studies in El-Azhar, the great collegiate Mosque at Cairo,
and they may thence bring back the results of their studying to
their native country, and form so many centres of Muslim
teaching and example.

“Nor as to the effects of Islam when first embraced by a Negro
tribe can there be any reasonable doubt. Polytheism disappears
almost instantaneously, sorcery with it attendant evils, gradually
dies away; human sacrifice becomes a thing of the past. The
general moral elevation is most marked; the native begins for the
first time in their history to dress and that neatly. Neglected filth
is replaced by a scrupulous cleanliness; in hospitality becomes a
comparatively rare exception. Though polygamy is allowed by the
Qu’ran, it is not common in practice; and, beyond the limits laid
down by the Prophet, incontinence is rate; chastity is looked upon
as one of the highest and becomes in face one of the commoner
virtues. It is idleness henceforward that degrades, instead of the
reverse. Offences are henceforward measured by a written code
instead of the arbitrary caprice of a tribal chief — a step, as
everyone will admit, of vast importance in the progtess of a tribe.
The Mosque gives an idea at all events higher than any the Negro
has yet had. A thirst for literature is created, and that for works of
science and philosophy, as well as for commentaries on the
Qu’ran. There are whole tribes, as the Jalofs on the river Gambia
and the Haussas, whose manly qualities we have had occasions to
test in Ashantee, which have become to a man Muslim, and have
raised themselves infinitely in the process; and the very name salt-
water- Muslims given to those tribes along the coast, who, from
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admixture with European settlers, have relaxed the severity of the
Prophet’s laws is a striking proof of the extent, to which the
stricter form of the faith prevails in the far interior.

“It is melancholy to contrast with these wide spread beneficial
influences of Islam, the little that has been done for Africa till
very lately by the Christian nations that have settled in it, and the
still narrower limits within which it has been confined. Till a few
years ago the good effects produced beyond the immediate
territories occupied by them were absolutely nothing. ..

“The message that European traders have carried for centuries to
Africa has been one of rapacity, of cruelty and of bad faith. It is a
remark of Dr. Livingstone’s [Il that the only art that the nations of
Africa have acquired from their 500 years’ acquaintance with the
Portuguese, has been the art of distilling spirits from a gun-barrel;
and that the only permanent belief they owe to them, is the belief
that man may sell his brother man; for this, he says emphatically,
is not a native benefit to Africa; but if we except the small
number of converts made within the limits of their settlements, it
has been the only benefit conferred by Europeans.

“Truly if the question must be put, whether it is Muslim or
Christian nations that have as yet done most for Africa, the
answer must be that it is not the Christian...[%

I think I can occupy no more space in this introduction by
making further quotations to discuss the relation of Islam to
modern civilisation and the position which it holds among the
recognized religions of the world. It is a matter of pure history
that Islam has been beneficial to humanity in general and that it
had, and still has, an everlasting influence on the development of
human character.

The Muslim School embraces all branches of human knowledge
and research: - theology, medicine, history, astronomy, grammar,

M Livingstone’s “Expedition to the Zambesi” page 240.
I R. Bosworth Smith “Mohamed and Mohammedanism”.

21



economics, physics, philosophy, psychology and ethics. It is an
important educator on all systems of purely human origin, and its
creed most sublime loftiest and divine expression, never to be
found in the ceremonies of other religions. The Islamic
conception of God is that He is “Allah” and there is no deity
beside Him; He alone is to be worshipped. He begets not and He
is not begotten. He was before time began its race. He is “Allah”
Who has raised different Prophets of men throughout the ages.
His Greatness is immeasurable. This is but a fractional part of the
Muslim Creed — a creed that strictly forbids the worship of images
and the artistic representation of anything that resembles the
human form.

Yet in Christian literature periodicals and other publications
Muslims have been alluded to, and spoken of, as pagans, idolaters,
polygamists, sun—worshippers and what not. Our sacred edifice
has been characterized as the Mosque of swords, our heaven as a
heaven of sensual bliss, and that after death we sink into space
soul-less and have no account to give. In the romance of “Trpin”
quoted by Renan, Muhammad, the dedicated destroyer of all
idolatry, is turned himself into an idol of gold and under the name
of Mawment, is reported to be the object of worship at Cadiz. In
the song of Roland, the National Epic of France, “Muhammad”
appears with the chief of the pagan gods on one side of him and
the chief of the Devils on the other. Human sacrifices are
supposed to have been offered to him, in imagination and
assertions of Christian writers of the tenth and eleventh centuries
under the various names of Bafum, or Maphomet, or Mawment,
Malaterra, in his history of Sicily describes that island as being,
when under Saracenic rule, and land wholly given up to idolatry.
[ With the leaders of the Reformation, Mohammed “the greatest
of Reformers” 2l meets with little sympathy, and their hatred of

1 “Which people were the great idolaters, any candid reader of the Italian
annalists of this time, collected by Muratori, can say” Bosworth —
“Mohammed and Mohammedanism”

2 Bosworth Smith.
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him, as perhaps was natural, seems to be proportionate with their
knowledge Luther doubts whether he is not worse than Leo;
Melanchton believes him to be either Gog or Maggog and
Probably both. [l

In the imagination of the Biblical commentators, the Prophet
divides with the Pope the credit or discredit, of being the subject
of special prophecy in the books of Daniel and the Revelation.
“He is Antichrist, the Man of Sin, the Little Horn” and 1 know
not what besides; nor do I think that a single writer, till towards
the middle of the eighteenth century, treats of him as otherwise
than a rank impostor and false prophet. 12

England and France were the first to take a different view and to
have begun that critical study of Arabian history or literature
which in the hands of Gibbon and of Muir, of Caussin de
Perceval and of St. Hilaire, of Weil and of Springer has provided
some material for a comparatively fair and unbiased judgment
within the reach of everyone. But most other writers of the 18t
century such as Dean Prideaux and the Abbe Maracci,
Boulainvilliers and Voltaire have approached the subject only to
prove a thesis. With them the Prophet was to be either a hero or
an impostor. “From them is learnt much that has been said about
Mohammed, but comparatively little of Mohammed himself.” Bl

Gagnier has then proceeded to write a history of the Prophet
claimed to have been based on the work of Abul Feda. Gagnier’s
history was still not free from wrong inferences and erroneous
allusions.¥l Then followed the translations of the “Qu’ran” by
Sale and Savary into English and French respectively. Gibbon has
then written his “three masterpieces of biography”: Athansaius,
Juian, and Mohammed. Gibbon’s treatment of Islam is
considered to be generally fair and philosophic, “in spite of

' See “Quarterly Review” Art. Islam, by Detsch, No. 254, p.296.
2l Bosworth Smith.

Bl ibid.

4l ibid.
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occasional uncalled for sarcasms and characteristic innuendoes. [!]
It seems that Gibbon’s so called unfair treatment of Christianity
prevented the Christian world from doing justice to his generally
fair treatment of Islam: and consequently most Englishmen “who
do not condemn the Prophet unheard, derive what favourable
notions of him they have not from Gibbon, but from Carlyle.” [2

It was really a great surprise and an epoch in English intellectual
and religious life, as Bosworth Smith has rightly observed, when it
was found that Caryle chose for his “Hero as Prophet” “not
Moses or Elijah or Isaiah, but the so called impostor
Mohammed” Bl

Now it is time to conclude this introduction. The reader will see
and judge for himself the extent to which European writers of
various reputations and in various ages have, in their different
treatment of the Prophet Muhammad and of Islam, been either
misleading or themselves misled.

In conclusion in my human endeavours I humbly implore the
Almighty God, the God of all mankind, to grant that my labour
may serve as a basis for mutual understanding between Muslims
and non-Muslims and forbearance, for sympathy and respect.

11 ibid.
2 Bosworth Smith.
Bl ibid.
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The History of Arabs
A Sunnuoniaury

Arabia is the great Western peninsula of Asia. Its area is about
1,230,000 square miles, i.e. about one third of Europe. The name
is said to be derived from “Araba”, a small district in the south
east of the province of Tehama, to which Yarab the son of
Kahtan [The Biblical “Joktna”], the father of the ancient Arabs
gave his name, and where some ages after dwelt Ismail, the son of
Abrahim and Hagar.

The chief province in connection with the history of Islam is
known as the Hidjaz, which occupies the Western strip of Arabia
to the east of the Red Sea and contains the famous cities of
Makkah and Al-Madienah. The former of these claims the
distinction of being the birthplace of the Prophet and possesses
the celebrated sanctuary of the Ka‘bah, and the second was home
of the Prophet for the last ten years of his life, and there he was
laid to rest.

The Ka‘bah is stated to have been originally built by Abrahim and
Ismail for the worship of the true God, but in after times it
became the common pantheon of pagan Arabia. The Arabian
Peninsula has always been inhabited by two — classes — town
dwellers and those who live in tents. The former live by tillage,
the cultivation of palm-—trees, cattle breeding, and the exercise of
trades, and even in the time of Jacob, were famous as merchants.
The members of Quraish tribe, the wealthiest and most
distinguished of Arabian tribes, were especially engaged in
commerce, and Muhammad in his youth was brought up as a
trader, as it was the Arabian custom for sons to carry on the
business of their fathers. The Arabs who dwelt in tents were
occupied with the pasturing of their flocks, varied by the raiding
of caravans and looting of travellers. They lived chiefly on milk,
dates and camel flesh; they changed their habitation as the
convenience of water and of pasture required staying no longer in
one place when these failed.
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Whether townsmen or tent—dwellers, the Arabs have always been
divided into tribes and clans, each having its own habits, customs,
mental outlook and peculiarities and being more or less distinct
from the other in mode of worship, in culture and development.
This diversity of culture was mainly due to diversity of origin.
Various races had inhabited the peninsula in various ages. Many
of these had passed away, but their failure or success to add glory
to the Arab race was ever fresh in the memory of successive
generations, and on this tradition the early history of the nation
was based.

The most famous tribes of the ancient Arab were those of Aad,
Thamoud and Amalik. The destruction of the first two tribes by
God for refusing to acknowledge the missions of His prophets to
them or to obey them, is frequently referred to in the Qu’ran as
instances of God’s Judgment on obstinate unbelievers and a
warning to the Quraishites, the tribe of Muhammad, who were his
most powerful and inveterate enemies.

According to tradition, the Adites appeared at one time to have
been powerful and conquering people. They are said to have
invaded Babylonia 2000 years B.C. [l The Thamudites were
people who lived in houses carved in the rock. The ruins of these
habitations are described in Sir Henry Layard’s “Early Travels”.
The tribe of Amalik rendered itself so powerful that before the
time of the Prophet Youssof [Joseph] it conquered the middle of
Lower Egypt and furnished several of her Kings, known to
history as the “Shepherd Kings.” 12l After they had possessed the
throne of Egypt for some generations, they were expelled by the
inhabitants and finally were destroyed utterly by the Israelites. Il

The Arabs of today are descended from two stocks, Kahtan
[Biblical Joktan], son of Eber and Adnan, descended in a direct
line from Ismail [Ishmael], the son of Ibrahium [Abraham]| and

I George Sale’s translation of the Quran, preliminary Discourse.
I'Sir. Henry Layard’s “Early Travels”.
BIG. Sale.
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Hagar. The former are considered as pure Arabs, the latter as
naturalized Arabs. The descendants of Ismail had intermarried
and settled among the Kahtanic Arabs and had become
amalgamated with them into one nation. The Arabians were for
some centuries governed by descendants of Kahtan, Yarab one of
his sons, founding the kingdoms of Yemen in the south and
Jorham, another that of Hidjaz in the north.

The descendants of Yarab known as the kings of Himyar
continued to reign undisturbed over Yemen until the time of
Alexander the Great. The first great calamity that befell the tribes
who settled there, was the flood of Arem which happened about
340 B.C., one of the leading events in the history of Arabia.

Many tribes had to abandon their dwellings on this occasion, and
from the scattered tribes rose two other kingdoms, known as
Ghassan and Hira. According to the story of the flood referred to
above. Abd Shams, surnamed Saba, one of the famous kings of
Himyar tribe of having built the city of Saba [first named after
him and afterwards called Marat|, constructed a vast reservoir to
store up fast-moving mountain water for the use of inhabitants in
years of drought. The dam was so firmly built that there seemed
no probability of its bursting. The water rose to the height of
twenty fathoms and was kept in on every side by stonework so
solid that many of the province inhabitants had their houses built
on its walls. Each family had a certain share of this water
distributed by aqueducts. But at last [according to tradition], God
being highly displeased at their great pride and disrespect, and
resolving to humble and disperse them, caused a mighty flood to
break down by night and carry away the whole city, with the
neighbouring towns and people. [1]

The tribes which remained in Yemen after this terrible incidence
still continued under the rule of the original princes till about 70
years before the birth of Muhammad, when the King of Ethiopia
sent over forces to assist the Christians of Yemen against the

1 Abulfeda.
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cruel persecution of their King Zul Nowas, a prejudiced Jew.
They attacked him so closely that he forced his horse into the sea,
and so lost his life, and the country was then governed by four
Ethiopian Princes in turn till Seif Ibn Zi Yazan, of the tribe of
Himyar, having obtained assistance from Khosrou Anushirwan,
King of Persia, assistance which had been denied him by the
Emperor Heraclius, recovered the throne and drove out the
Ethiopians, but was himself murdered by some of the enemy who

had been left behind.

Persians appointed succeeding princes till Yemen fell into the
hands of the Prophet Muhammad, to whom Bazan, the last of
them, submitted embracing Islam at the same time. [l The
kingdom of the Himyarites is said to have lasted 2000 years.

It has already been observed that two kingdoms were founded by
those who left their country on account of the flood of Arem.
They were neither from Arabia propetly so called. One was the
kingdom of Ghassan. The founders of this kingdom were of the
tribe of Azd, settled in Syria Damascena, near a spring called
Ghassan, where they took their name. This kingdom, according to
Abulfeda, lasted 600 years, until the Khalifa Omar subjugated the
whole of Syria to the rule of Islam.

The other kingdom was that of Hira which was founded in
Chaldea of Iraq. This kingdom was better known as the kingdom
of Mondhirs of the tribe of Lakhm. These princes retained their
throne [except for a short period during which the Persians held
the reins of government| till the time of the Khalifa, Abu Bakr,
when al-Mondhir el-Maghrour, the last of them, lost his throne
and life in battle with Khaled Ibn el Waleed the Muslim
conqueror of Syria. This kingdom lasted 620 years.

The dominion of Hidjaz as already observed was founded by
Jorham, the son of Kahtan, and remained in the hands of this
family until the time of Ismail. The latter married the daughter of
Modar, one of the Jorhamite kings, and she bore him twelve sons,

(11 Ed. Pocock.
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one of whom, Kidar by name, inherited the crown from his uncle.
The descendants of Kidar expelled the Jorhamite tribe who,
retiring to Johainah, was after various fortunes at last destroyed
by a flood. [l Finally the government of Hidjaz was shared by the
heads of tribes.

Makkah was in the hands of an aristocracy that controlled affairs
of state until the time of the Prophet Muhammad, to whose tribe
the custody of the famous Ka‘bah was transferred.

Thus have the Arabs preserved their liberty and independence, of
which few nations can show so glorious and unbroken a record,
even from the very Deluge; for though great armies have been
sent against them, all attempts to subdue them have failed.

Neither the Assyrian nor the Median Empires ever found a
footing in Arabia, and the Persian rulers never succeeded in
subjecting her and were so far from being her masters that
Combyses, on his expedition against Egypt, was obliged to ask
permission to pass through her territories.

When Alexander the Great conquered Egypt, the Arabs held him
in so little awe that alone of all the neighbouring nations, sent no
ambassadors to him at any time. This want of respect and the
desire of possessing so rich a country, made him form a plan
against it, and had he not died before he could put it into
execution, this people might possible have convinced him that he
was not unbeatable. 2l

Their Rel iig[[(onnl

The religion of the Arabs before Islam was in the main gross
idolatry, the Sabian religion or idolatry being the most widely
extended among the whole nation, though there were also
considerable numbers of Christians, Jews and Magians among
them. The Sabians believed in God however, they worshipped
also stars and planets and angels as well as images; they honoured

[ Pocock, p. 74
[ G. Sale.
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them as deities and they begged for their intercession with God.
They did not consider the idols to be direct agents, though they
offered sacrifices and offerings to them, as well as to God, who
was often put off with the lesser portion. Thus when they planted
fruit trees, or sowed a field, they divided their cultivation by a line
into two parts, setting aside one part for their idols and the other
for God; if any of the fruits happened to fall from the idols’ parts,
into God’s they made restitution, but if from God’s part into the
idols’ they made no restitution. Also when they watered the idol’s
land, if the water broke over the channels made for that purpose,
and ran on God’s part, they dammed it up again, but if the water
ran into the idol’s part they let it run on, saying they [the idols]
wanted what was God’s but he wanted nothing. In the same
manner, if the offering designed for God happened to be better
than that designed for the idols; they made an exchange, but not
otherwise. It was from this gross idolatry or worship of inferior
deities or “the companions of God” as the Arabs used to call
them, that the Prophet Muhammad reclaimed his nation by
establishing among them the undivided worship of the true
God.lM

There were seen celebrated temples, dedicated to the seven
planets, adored by the whole nation, though each tribe had
chosen one planet as the peculiar object of its worship. The tribe
of Himyar worshipped in general the sun, the tribe of Misam the
Bull’s eye, the tribes of Lakhm and Joham, Jupiter, the tribe of
Keis, Sirius or the Dog star, that of Assad, Mercury, the tribe of
Tay worshipped Canopus, while the Ka‘bah of Makkah was
dedicated to Saturn. For the worship of angels and intelligences
there were other celebrated, peculiar idols, ten of which are
mentioned in the Qu’ran; they are: Al Lat, Al-Uzza and Manata
which were called ‘Goddesses’ and ‘Daughters of God. Al Lat was
the idol of the tribe of Thakif, Al-Uzza was the deity of Ghatfan;
Manata was the favourite idol of Khuza’ah and Huzail. There
were two other celebrated idols, namely Al Jibt and Taghout

1 G. Sale.
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which are also referred to in the Qu’ran. They were of the chief
idols of the tribe of Quraish. Special mention is also made in the
Qu’ran of five idols, namely Wadd, Suwaa, Yagoutha, Yauka and
Nassra. These were common idols among the pagan Arabians
besides the idols referred to above the Arabs worshipped a great
number of other. Almost every housekeeper had his household
god. There was a famous idol called Hobbal, which was supposed
by the Arabs to supply them with rain, a very important
consideration in their dry land. Therefore, it was an object of
common worship among them. It had by accident lost a hand,
which the Quraish repaired with one of gold.

A great number of idols were no more than large rude stones,
when they increased in number and the territory of Makkah grew
too narrow for them, large numbers of them emigrated to other
localities. It was usual for them on such emigrations to take with
them some of the stones of the Sacred Land of Makkah, and to
set them up in their new dwellings and to pay them devotion. But
this devotion ended at last in rank idolatry; the Ishmaelites
forgetting the religion of their fathers so far as to pay divine
worship to rude pieces of stone. As to the worship of the stars,
the Arabs might be easily led into it from their observing the
changes of weather happening at the rising and setting of certain
of them which after a long course of experience induced them to
ascribe a divine power to those stars, and to think themselves
indebted to them for their rain; they used to say that their rain
came from such or such a star. The Qu’ran particularly takes
notices of this superstition.

“Moreover, they used to have a deep conviction in the tidings of
soothsayers, diviners and astrologers. A soothsayer used to traffic
in the business of foretelling future events and claim knowledge
of private secrets and having jinn subordinates who would
communicate the news to him. Some soothsayers claimed that
they could uncover the unknown by means of a granted power,
while other diviners boasted they could reveal the secrets through
a cause-and-effect-inductive process that would lead to detecting
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a stolen commodity, location of a theft, a stray animal, and the
like. The astrologer belonged to a third category who used to
observe the stars and calculate their movements and orbits
whereby he would foretell the future. Lending credibility to this
news constituted a clue to their conviction that attached special
significance to the movements of particular stars with regard to
rainfall.” (1]

Magianism was also popular among the Arabs living in the
neighbourhood of Persia, Iraq, Bahrain, Al-Ahsa’ and some areas
on the Arabian Gulf coast. Some Yemenis are also reported to
have professed Magianism during the Persian occupation.

As for Sabianism, excavations in Iraq revealed that it had been
popular amongst Kaldanian folks, the Syrians and Yemenis. With
the advent of Judaism and Christianity, however, Sabianism began
to give way to the new religions, although it retained some
followers mixed or adjacent to the Magians in Iraq and the

Arabian Gulf.

“Judaism was introduced among the idolatrous Arabs by the Jews
who fled in great numbers from Palestine to Arabia passed
through two phases: first, as a result of the pressure to which they
were exposed, the destruction of their temple, and taking most of
them as captives to Babylon, at the hand of the King
Bukhtanassar. In the year B.C. 587 some Jews left Palestine for
Hidjaz and settled in the northern areas whereof. The second
phase started with the Roman occupation of Palestine under the
leadership of Roman Buts in 70 A.D. This resulted in a tidal wave
of Jewish migration into Hidjaz, Yathrib, Khaibar and Taima’ in
particular. Here, they made converts of several tribes, built forts
and castles, and lived in villages. Judaism managed to play an
important role in the pre-Islam political life. When Islam dawned
on that land, there had already been several famous Jewish tribes

I The Sealed Nectar, Biography of the noble Prophet, by Safi-ur-Rahman
Al-Mubarakpuri.
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“Khabeer, An-Nadeer, Quraizah and Qainuqa”. In some
versions, the Jewish tribes counted as many as twenty.” [l

“Judaism was introduced into Yemen found a fertile soil there to
propagate and gain adherents. They made converts among several
tribes and in time became very powerful, and possessed of several
towns and fortresses in the Arabian Peninsula. But over a century
at least before, the Jewish religion was not unknown to the Arabs.
Asaad Abu Carb who was king of Yemen about 700 years before
Islam, is said to have introduced Judaism among the idolatrous
Himyarties. His successors also embraced the same religion, his
son, Youssef, Zul Nowas, was rematkable for his zeal and terrible
persecution of all who would not turn Jew, he attacked the
Christian community in Najran and ordered them to embrace
Judaism. When they refused, he put them to death by various
tortures; he ordered a pit of fire to be dug and all the Christians
indiscriminately be dropped to burn therein. Estimates say that
between 20-40 thousand Christians were killed in that human
massacre. The Qu’ran related part of that story in Al-Buryj
[zodiacal signs] Chapter.” [2I

Christianity had likewise made some progress among the Arabs
before Islam. The persecutions and disorders which darkened the
Eastern Church soon after the beginning of the third century
obliged great numbers of Christians to seek shelter in Arabia, that
country of liberty. These were for the most part of the Jacobite
community, a sect that was widely distributed throughout Egypt,
Arabia and Mesopotamia. Christianity had first made its
appearance in Arabia following the entry of the Abyssinian
[Ethiopian] and Roman colonists into that country. The
Abyssinian colonization forces in league with Christian missions
entered Yemen as a retaliatory reaction for the iniquities of Dhu
Nawas, and started vehemently to propagate their faith ardently.
They even built a church and called it Yemeni Ka‘bah with the
aim of directing the Arab pilgrimage caravans towards Yemen,

(1 ibid.
Rl ibid.
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and then made an attempt to demolish the Sacred Ka‘bah in
Makkah.

A Christian missionary called Fimion, known for his ascetic
behaviour and working miracles had likewise infiltrated into
Najran. There he called people to Christianity, and by virtue of his
honesty and truthful devotion, he managed to persuade them to
respond positively to his invitation and embrace Christianity. The
principal tribes that embraced Christianity were Ghassan, Taghlib,
Tai’ and some Himyarite kings as well as other tribes living on the
borders of the Roman Empire.

The above mentioned were the principal religions that prevailed
among the Arabs, though the chief religion was gross idolatry.
Some of the pagan Arabs believed neither in a creation of Divine
origin nor in a resurrection, attributing the existence of things and
their dissolution to nature.

Some believed that when the soul separated itself from the body,
it took the shape of a bird, called ‘Hama’ or ‘Sada’. If the deceased
person was the victim of violent death, the bird remained
hovering over the grave crying ‘Iskount’ i.e., “Give me drink”, till
his death was avenged and then it flew away. This belief was
forbidden by the Qu’ran.

“Belief in Spirits and Fairies and Oracles rendered by their idols
whom they consulted by means of headless arrows which they
called ‘Azlam’ was another divinatory tradition among the Arabs,
[i.e. featherless arrows which were of three kinds: one showing
‘yes’, another ‘no’ and a third was blank] which they used to rely
upon in case of serious matters like travel, marriage and the like.
If the lot showed ‘yes’, they would do, if ‘no’, they would delay
for the next year. Other kinds of Azlam were cast for water,
blood-money or showed ‘from you’, ‘not from you’, or ‘Mulsaq’
[consociated]. In cases of doubt in filiations they would resort to
the idol of Hubal, with a hundred-camel gift, for the arrow caster.
Only the arrows would then decide the sort of relationship. If the
arrow showed [from you], then it was decided that the child
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belonged to the tribe; if it showed [from others], he would then
be regarded as an ally, but if [consociated] appeared, the person
would retain his position but with no lineage or alliance
contract.”l!

Each tribe had its particular idols and particular temples. The
hierarchy attending these temples received rich offerings from the
devotees and often there arose bloody conflicts among the
worshippers of different temples. But the celebrated Al-Ka‘bah at
Makkah of Abraham and Ismael, was considered sacred by all.
The Jews and Sabians sent offerings there. The custody of Al-
Ka‘bah was the object of great jealousy among the tribes, as it
bestowed on the custodians the most honourable functions and
privileges. At the time of the birth of Muhammad the custody of
Al-Ka‘bah was in the hands of his family, the Hashimites.

“As for the Christian religion at the advent of Muhammad,
though it flourished and had a large number of followers among
the Arabs, its true and pure doctrines were exceedingly and
abominably corrupted.” P “Some of the Christians believed the
soul died with the body, and was to be raised again with it on the
last day. Others substituted the Virgin Mary for God or
worshipped her as such. These who believed in the divinity of the
Virgin Mary were named the Mariamites. Bl This conception is
condemned in the Qu’ran.”

The Arabs Character and Manners

Arabia during the pre-Islamic days was in a very low state of
civilisation. Awful superstition and idolatry prevailed every-where.
Gross immorality was indulged in. Crimes of infanticide and
human sacrifices were common. The various tribes were in
constant and perpetual warfare with each other.” 4 “The absence
of any stable government had led to the prevalence of anarchism

11 The Sealed Nectar.
2l Sale, Prelim. Disc.
Bl Epiphon.

4 G. Sale.
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and criminal excesses. The whole peninsula was in a pitiful state
of chaos, sin, impurity and wickedness.” [!l

The sacred Ka‘bah erected by their ancestor Abraham and
Ishmael for the worship of the One God, the Almighty, was
converted into a temple containing over three hundred and sixty
idols representing superstitious gods and goddesses. The great
and divine religions, which the Prophets of yore had brought
down from Heaven, had lost their originality, trustworthiness and
purity. Opposition, persecution and even brutal force were every
day’s occurrences. It seems that the reign of Islam alone with its
teachings and morals was revealed at a time, when need for
guidance was most felt, as will be dealt with later in this book.

“The Arabian Society presented a social mixture, with different
and heterogeneous social strata. The status of woman among
nobility recorded an advanced degree of esteem. Woman enjoyed
a considerable portion of free will, and her decision would most
often be enforced. She was so highly cherished that blood would
be easily shed in defense of her honour. In fact, she was the most
decisive key to bloody fight or friendly peace. These privileges
notwithstanding, the family system in Arabia was wholly
patriarchal. The marriage contract rested completely in the hands
of the woman’s legal guardian whose words with regard to her
marital status could never be questioned.” 2l

“On the other hand, there were other social strata where
prostitution and indecency were rampant and in full operation.
Women always accompanied men in their wars. The winners
would freely have sexual intercourse with such women, but
disgrace would follow the children conceived in this way all their
lives. Pre-Islam Arabs had no limited number of wives. They
could marry two sisters at the same time, or even the wives of

11 Abu Feda. Ibn Athit. Sale, Muir etc.
(21 The Sealed Nectat.
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their fathers if divorced or widowed, divorce was in the power of
the husband.” 1]

“The obscenity of adultery prevailed almost among all social
classes except few men and women whose self-dignity prevented
them from committing such an act. Free women were in much
better conditions than the female slaves who constituted the
greatest calamity. It seemed that the greatest majority of pre-Islam
Arabs did not feel ashamed of committing this obscenity.”

“With respect to the pre-Islam Arab’s relation with his offspring,
we see that life in Arabia was paradoxical and presented a gloomy
picture of contrasts. Whilst some Arabs held children dear to their
hearts and cherished them greatly, others buried their female
children alive because an illusory fear of poverty and shame
weighed heavily on them. The practice of infanticide cannot,
however, be seen as irrevocably rampant because of their
desperate need for male children to guard themselves against their
enemies.”

“Another aspect of the Arabs’ life which deserves mention is the
bedouin’s deep-seated emotional attachment to his clan. Family,
or perhaps tribal-pride, was one of the strongest passions with
him. The doctrine of unity of blood as the principle that bound
the Arabs into a social unity was formed and supported by tribal-
pride.”

“Avarice for leadership, and keen sense of emulation often
resulted in bitter tribal warfare despite descendent from one
common ancestor. Inter-tribal relationships were fragile and weak
due to continual inter-tribal wars of attrition. In other cases, there
were the motives of, and respect for, alliance, loyalty and
dependency which could successfully bring about a spirit of
rapport, and abort groundless bases of dispute. A time-honoured
custom of suspending hostilities during the prohibited months
[Muharram, Rajab, Dhul-Qa‘dah, and Dhul-Hijjah] functioned

11 ibid.
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favourably and provided an opportunity for them to earn their
living and coexist in peace.” [1]

“Trade was the most common means of providing their needs of
life. Trade journeys could not be fulfilled unless security of
caravan routes and inter-tribal peaceful co-existence were
provided — two imperative exigencies unfortunately lacking in
Arabia except during the prohibited months within which the
Arabs held their assemblies of ‘Ukaz, Dhil-Majaz, Mijannah and
others.”

“Pre-Islam Arabs had surprise-provoking existence of highly
praiseworthy virtues; hospitality as they used to emulate one
another at hospitality and take utmost pride in it. In the context
of hospitality, there springs up their common habits of drinking
wine which was regarded as a channel branching out of generosity
and showing hospitality. Wine drinking was a genuine source of
pride for the Arabs of the pre-Islamic period. The great poets of
that era never forgot to include their suspending odes the most
ornate lines pregnant with boasting and praise of drinking orgies.
Keeping a covenant is another virtue, for the Arab, to make a
promise was to run into debt. He would never grudge the death
of his children or destruction of his household just to uphold the
deep-rooted tradition of covenant-keeping. The literature of that
period is rich in stories highlighting this merit.”

“Sense of honour and repudiation of injustice this attribute
stemmed mainly from excess courage, keen sense of self-esteem
and impetuosity. The Arab was always in revolt against the least
allusion to humiliation or slackness. He would never hesitate to
sacrifice himself to maintain his ever alert sense of self-respect.
Firm will and determination, as an Arab would never desist an
avenue conducive to an object of pride or a standing of honour,
even if it were at the expense of his life.”

“Forbearance, perseverance and mildness the Arab regarded these
traits with great admiration, no wonder, his impetuosity and

(1 ibid.
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courage-based life was sadly wanting in them. Pure and simple
bedouin life, still untarnished with accessories of deceptive urban
appearances, was a driving reason to his nature of truthfulness
and honesty, and detachment from intrigue and treachery.”

“Such priceless ethics coupled with a favourable geographyical
position of Arabia were in fact the factors that lay behind
selecting the Arabs to undertake the burden of communicating
the Message [of Islam] and leading mankind down a new course
of life. In this regard, these ethics per se, though detrimental in
some areas, and in need of rectification in certain aspects, were
greatly invaluable to the ultimate welfare of the human
community and Islam has did it completely. The most priceless
ethics, next to covenant-keeping, were no doubt their sense of
self-esteem and strong determination, two human traits
indispensable in combating evil and eliminating moral corruption
on the one hand, and establishing a good and justice-orientated
soclety, on the other.”

“Actually, the life of the Arabs in the pre-Islamic period was rich
in other countless virtues we do not need to enumerate for the
time being.”l!]

The City of Makkah

Makkah is the chief city of Arabia. It derives its wealth from the
remarkable gathering of people who assemble there yearly as
pilgrims from all parts of the world where Islam flourishes.

Advantage is taken of this to hold a great fair for all kinds of
merchandise. The possession of Al-Ka‘bah gave Makkah special
sanctity and predominance over all the other cities of the
peninsula. The soil about Makkah is so infertile that it produces
nothing but what grows in the desert. Having, therefore, no corn
or grain of their own growing, the Makkahns are obliged to bring
it from other places, and Hashim, Muhammad’s great grandfather,
then prince of his tribe, in order to secure adequate supply of

(1 ibid.
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provisions for his tribe, appointed two caravans to set out yearly
for that purpose, one in summer and the other in winter.

These caravans of purveyors are referred to in the Qu’ran. This
Makkah from the ecarliest time was the centre, not only of the
religious associations of pagan Arabia, but also of its commercial
activity.

During the period prior to the birth of Muhammad, the
government of Makkah was an oligarchy composed of the leading
members of the house of Kossay, the Prophet’s ancestor. The
governing body consisted of ten senators who were styled
Sheriffs. They occupied the first place in the state, and their
offices were inherited in favour of the eldest member of each
family. “Kossay however enjoyed the following privileges of
leadership and honour:

1) Guardianship of the keys of Al-Ka‘bah and the door
keeping of Al-Ka‘bah: He was the only one eligible to
open its gate, and was responsible for its service and
protection.

2) Administration of water supplied by wells in Makkah and
its neighbourhood, providing water for the Pilgrims; this
means that he used to fill basins sweetened by dates and
raisins for the pilgrims to drink.

3) Civil and criminal magistracy.

4) Control of foreign affairs.

5) Custody of the standard he monopolized in his hand,
issues relevant to war launching under which the nation
marched against its enemies.

6) Administration of the poor—tax derived from the alms of
the nation and employed in providing food for the poor
pilgrims.

7) Presidency of the national assembly, presiding over An-
Nadwa House meetings where consultations relating to
serious issues were conducted, and marriage contracts
were announced.
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8) Guardianship of the council chamber which office
conferred upon its holders the right of convoking the
assembly.

9) Administration of the public finances and

10) Guardianship of the divining arrows, by which the
judgment of the gods and goddesses was obtained. At the
same time, it was an established custom that the oldest
member exercised the greatest influence, and bore the
little of chief and lord par excellence. At the time of the
Prophet, his uncle Abbas was the senior member of these
Senators.” [1]

[11' The Sealed Nectat.
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Life of ]PHmoqp]huet Muthanunad
Biurth and Early Years

Muhammad, literally, the highly praised, is the chief name of the
great Prophet and founder of the religion of Islam, wrongly called
after him Mohammedanism. The birth of Muhammad is stated to
have been attended by many remarkable signs.ll  “Muhammad
was born in Bani Hashim lane in Makkah on Monday morning,
the ninth of Rabi’® Al-Awwal, the same year of the Elephant
Event, and forty years of the reign of Kisra [Khosru Nushirwan],
i.e. the twentieth or twenty-second of April, 571 A.D. His mother
immediately sent someone to inform his grandfather ‘Abdul-
Muttalib of the happy event. Happily he came to her, carried him
to Al-Ka‘bah, prayed to God and thanked Him. ‘Abdul-Muttalib
called the baby Muhammad, a name not then common among the
Arabs. He circumcised him on his seventh day as was the custom

of the Arabs.” 121

‘Abdullah: the father of the Prophet Muhammad, ‘Abdullah was
the smartest of ‘Abdul-Muttalib’s sons, the most charming and
the most loved. He was also the son whom the divination arrows
pointed at to be slaughtered as a sacrifice to Al-Ka‘bah. When
‘Abdul-Muttalib had ten sons and they reached maturity, he
revealed to them his secret vow in which they silently and
obediently accepted. Their names were written on divination
arrows and given to the guardian of their most beloved god,
Hubal. The arrows were shuffled and drawn. An arrow showed
that it was ‘Abdullah to be sacrificed. ‘“Abdul-Muttalib then took
the boy to Al-Ka‘bah with a razor to slaughter the boy. Quraish,
his uncles from Makhzum tribe and his brother Abu Talib,
however, tried to discourage him from executing his purpose. He
then sought their advice as regards his vow. They suggested that
he summon a she-diviner to judge where about. She ordered that
the divination arrows should be drawn with respect to ‘“Abdullah

[ Tbn Athir, Ibn Hisham etc.
[21 The Sealed Nectar.
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as well as ten camels. She added that drawing the lots should be
repeated with ten more camels every time the arrow showed
‘Abdullah. The operation was thus repeated until the number of
the camels amounted to one hundred. At this point the arrow
showed the camels; consequently they were all slaughtered [to the
satisfaction of Hubal| instead of his son. The slaughtered camels
were left for three days for anyone to eat from, human or animal.

This incident produced a change in the amount of blood-money
usually accepted in Arabia. It had been ten camels, but after this
event it was increased to a hundred. Islam, later on, approved of
this. Another thing closely relevant to the above issue goes to the
effect that the Prophet once said: “I am the offspring of the
slaughtered two,” meaning Ishmael and ‘Abdullah.” [I6n Hisham
1/151-155; Rabmat-ul-lil alameen 2/ 89, 90)

‘Abdul-Muttalib chose Amnah, daughter of Wahab bin ‘Abd
Munaf bin Zohra bin Kilab, as a wife for his son, ‘Abdullah. She
thus, in the light of this ancestral lineage, stood eminent in respect
of nobility of position and descent. Her father was the chief of
Bani Zohra to whom great honour was attributed. They were
married in Makkah, and soon after ‘Abdullah was sent by his
father to buy dates in Medina where he died. He was twenty-five
years old when he died. Most historians state that his death was
two months before the birth of Muhammad. When Amnah was
informed of her husband’s death, she celebrated his memory in a
most heart-touching elegy. ‘Abdullah left very little wealth —five
camels, a small number of goats, a she-servant, called Barakah —
Umm Aiman — who would later serve as the Prophet’s nursemaid.

It was the general custom of the Arabs living in towns to send
their children away to bedouin wet nurses, so that they might
grow up in the free and healthy surroundings of the desert,
whereby they would develop a robust frame and acquire the pure
speech and manners of the bedouins, who were noted both for
chastity of their language and for being free from those vices
which usually develop in sedentary societies. The Prophet was
later entrusted to Haleemah bint Abi Zu’aib from Bani Sa‘d bin
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Bakr. She used to nurse the Prophet and Hamzah bin ‘Abdul-
Muttalib, the Prophet’s uncle, in the country of the clan of Sa‘d,
they found the scales of fortune turned in their favour. The
barren land sprouted forth luxuriant grass and flocks of animals
came back to them satisfied and full of milk. Muhammad stayed
with Haleemah for four years until he was weaned.

Haleemah returned the boy to his mother with whom he stayed
until he was six. Before the child completed the 6t year of his age,
his mother died and the doubly orphaned Muhammad was under
the charge of his grandfather ‘Abdul Muttalib who took the most
tender care of him. ‘Abdul-Muttalib brought the boy to Makkah.
He had warm passions towards the boy, his orphan grandson,
whose recent disaster [his mother’s death] added more to the
pains of the past. ‘“Abdul-Muttalib was more passionate with his
grandson than with his own children. He never left the boy a prey
to loneliness, but always preferred him to his own children. “But
the old chief died two years afterwards. On his death-bed he
confided to his son Abu Talib who was the brother of the
Prophet’s father the charge of the orphan. Abu Talib took the
charge of his nephew in the best way. He put him with his
children and preferred him to them. He singled the boy out with
great respect and high esteem.” [1]

When Muhammad was twelve years old, he accompanied his
uncle Abu Talib on a business journey to Syria and they
proceeded as far as Busra. The journey lasted for some months. It
was at Busra that the Christian monk Bahira met Muhammad and
he is related to have said to Abu Talib: “Return with this boy and
guard him against the hatred of the Jews, for a great career awaits
with your nephew.” After this travel, the youth of Muhammad
seems to have been passed uneventfully, but all authorities agree
in ascribing to him such correctness of manners and purity of
morals as were rare among the people of Makkah. The fair
character and the honourable bearing of the unobtrusive youth

11 The Sealed Nectar.
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won the admiration of the citizens of Makkah, and by common
consent he received the title of A/ Awmin’, the faithful. [l

In his early years, Muhammad was not free from the cares of life.
He had to watch the flocks of his uncle, who like the rest of the
Hashimites, had lost the greater part of his riches.

From youth to manhood he led an almost solitary life. The
lawlessness, widespread among the Makkahns, the sudden
outbursts of causeless and murderous fights among the tribes
frequenting the fair of Okaz [the Arabian Olympia|, the
immorality and scepticism of the Quraishites naturally caused
feelings of pity and sorrow in the heart of the sensitive youth.
Such were to him scenes of social misery and religious
degradation characteristic of an immoral age.

When Muhammad was 25 years old, he travelled once more to
Syria as the agent of a noble and rich Quraishite widow named
Khadija, and having proved himself faithful in the commercial
interests of that lady, was soon rewarded with her hand in
marriage. This marriage proved fortunate and exceptionally
happy. Khadija was much the senior of her husband, but in spite
of the disparity of age between them, the loving heart of a woman
who was ever ready to console him in his despair and to keep
alive within him the feeble, flickering flame of hope when no man
believed in him- not even himself and the world appeared gloomy
in his eyes. [2

“Till he reached the 30t year of his age, Muhammad was almost a
stranger to the outside world. Since the death of his grandfather,
authority in Makkah was divided among the ten senators who
constituted the governing body of the Arabian Commonwealth.
There was no such agreement among them as to ensure the safety
of individual rights and property. Though family relations
afforded some degree of protection to citizens, yet strangers were
frequently exposed to persecution and oppression. In many cases,

[ Hugh’s Dictionary of Islam, pp. 368 — 369.
I Hugh’s Dictionary of Islam
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they were robbed, not only of their goods, but even of their wives
and daughters. At the instigation of the faithful Muhammad, an
old league, called the Federation of ‘fudu/, i.e. favours, was revived
with the aim of repressing lawlessness and defending every weak
individual, whether Makkahn or stranger, free or slave, against any
wrong or oppression, to which he might be the victim, within the
territories of Makkah.

“When Muhammad reached the 35 year of his age, he settled by
his judgment a critical dispute, which almost threatened to throw
the whole of Arabia into a fresh series of her ever-recurring wars.
In rebuilding the sacred Ka‘bah, in 605 A.D., the question arose
as to who should have the honour of raising the black stone, the
most holy relic of that Shrine, into its proper place. Each tribe
claimed that honour. The senior citizen advised the disputants to
accept for their arbitrator in this difficulty the man who would be
the first to enter from a certain gate. The proposal was agreed
upon, and the first man who entered the gate, was Muhammad,
“The Ameen” Muhammad gave them an advice, which served to
satisfy all the opposing parties. He ordered the stone to be placed
on a piece of cloth, and each tribe to share the honour of lifting it
up, by taking hold of a part of the cloth. The stone was thus
deposited in its place, and the rebuilding of the Ka‘bah was
completed without further interruption.” [1l

“These are nearly all the public acts related by historians, in which
Muhammad had taken part within the 15t years after his marriage
with Khadija. As for his private life he is described to have been
ever helpful to the needy and the helpless. His uncle Abu Talib
had fallen into distress through his endeavours to maintain the
old position of his family, and Muhammad, being rather rich at
his time by his alliance with Khadjija, tried to discharge part of the
debt of gratitude and obligation which he owed to his uncle, by
undertaking the bringing up and education of his son Ali; and a
year later he adopted Akil, another of his uncle’s sons.”

(11 Sale.
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“Khadija had born Muhammad three sons and four daughters, all
of the males died in childhood, but in loving Ali he found much
consolation.

About this time, Muhammad set a good example of humanity
which created a beneficial effect upon his people. His wife
Khadjija, to gratify her husband, made him a present of a young
slave, named “Zaid son of Haritha’ who had been brought as a
captive to Makkah and sold to Khadija. When Haritha heard that
Muhammad possessed Zaid, he came to Makkah and offered a
large sum for his ransom, whereupon Muhammad said, ‘Let Zaid
come here, and if he chooses to go with you’ addressing the boy’s
father, “take him without ransom; but if it be his choice to stay
with me, why should I not keep him? And Zaid, being brought
into Muhammad’s presence, declared that he would stay with his
master who treated him, as if he were his only son. Muhammad
no sooner heard this, than he took Zaid by the hand and led him
to the black stone of Al-Ka‘bah where he public adopted him as
his son and constituted him his heir, to which the father accepted,
and he then returned home well satisfied. Henceforward Zaid was
called the son of Muhammad.” [l

Muhammad was now approaching his 40t year and his mind was
ever engaged in profound meditation and reflection. “Before him
lay his country, bleeding and torn by fratricidal wars and
intolerable conflicts; his people, sunk in barbarism, addicted to
the observation of rites and superstitions, were, with all their
desert virtues, lawless and cruel. His two visits to Syria had
opened to him a scene of unutterable moral and social desolation,
rival creeds and sects tearing each other to pieces, wrangling over
the body of the God they pretended to worship carrying their
hatred to the valleys and deserts of Hidjaz and rending the
townships of Arabia with their quarrels and bitterness.

1 ibid.
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Begrinmnimng of Revelation upon Muthanmunad

Sir William Muir, in his “Life of Mahomet” remarks: The idolatry
and moral degradation of his people, pressed heavily upon him
and the dim and imperfect shadows of Judaism and Christianity
excited doubts without satisfying them; and his mind was
perplexed with uncertainty as to what was the true religion.

Renowned narrators of authentic traditions of Islam agree in the
following account of the first revelations received by the Prophet:
Mohammed had been accustomed, for years after his marriage, to
seclude himself in a cave in Mount Hira, a few miles from
Makkah. To this cave he used to betake himself for prayer and
meditation, sometimes alone and at others with his family.

There he often spent whole nights in deep thought and
meditation of the unseen. It was in true dreams that Muhammad
received the first revelations. Narrated 'Aisha: (the mother of the
faithful believers) “The commencement of the Divine Inspiration
to Allah's Apostle was in the form of good dreams which came
true like bright day light, and then the love of seclusion was
bestowed upon him. He used to go in seclusion in the cave of
Hira where he used to worship (Allah alone) continuously for
many days before his desire to see his family. He used to take
with him the journey food for the stay and then come back to (his
wife) Khadija to take his food like-wise again till suddenly the
Truth descended upon him while he was in the cave of Hira. The
angel came to him and asked him to read. The Prophet replied, “I
do not know how to read.”

The Prophet added, “The angel caught me (forcefully) and
pressed me so hard that I could not bear it any more. He then
released me and again asked me to read and I replied, 'I do not
know how to read." Thereupon he caught me again and pressed
me a second time till I could not bear it any more. He then
released me and again asked me to read but again I replied, 'T do
not know how to read (or what shall I read)?' Thereupon he
caught me for the third time and pressed me, and then released

48



me and said, 'Read in the name of your Lord, who has created (all
that exists) has created man from a clot. Read! And your Lord is
the Most Generous.” [96: 1-3] Then Allah's Apostle returned with
the Inspiration and with his heart beating severely. Then he went
to Khadija bint Khuwailid and said, “Cover me! Cover me!” They
covered him till his fear was over and after that he told her
everything that had happened and said, “I fear that something
may happen to me.” Khadija replied, “Never! By Allah, Allah will
never disgrace you. You keep good relations with your Kith and
kin, help the poor and the destitute, serve your guests generously
and assist the deserving calamity-afflicted ones.”

Khadija then accompanied him to her cousin Waraqa bin Naufal
bin Asad bin 'Abdul 'Uzza, who, during the Prelslamic Period
became a Christian and used to write the writing with Hebrew
letters. He would write from the Gospel in Hebrew as much as
Allah wished him to write. He was an old man and had lost his
eyesight. Khadija said to Waraqa, “Listen to the story of your
nephew, O my cousin!” Waraqga asked, “O my nephew! What
have you seen?” Allah's Apostle described whatever he had seen.
Waraqa said, “This is the same one who keeps the secrets (angel
Gabriel) whom Allah had sent to Moses. I wish I were young and
could live up to the time when your people would turn you out.”
Allah's Apostle asked, “Will they drive me out?” Waraqga replied
in the affirmative and said, “Anyone (man) who came with
something similar to what you have brought was treated with
hostility; and if I should remain alive till the day when you will be
turned out then I would support you strongly.” But after a few
days Waraqa died and the Divine Inspiration was also paused for
a while.

Narrated Jabir bin ‘Abdullah Al-Ansari while talking about the
period of pause in revelation reporting the speech of the Prophet
“While I was walking, all of a sudden I heard a voice from the
sky. I looked up and saw the same angel who had visited me at
the cave of Hira' sitting on a chair between the sky and the earth.
I got afraid of him and came back home and said, "Wrap me (in
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blankets).” And then Allah revealed the following Glorious
Verses (of Quran): ‘O thou (i.e. Muhammad)! Enveloped in thy
cloak’ Arise and warn! (The people against Allah's Punishment)...
up to ‘and desert the idols.” [74.1-5]. after this, the revelation
started coming strongly, frequently and regularly.” [Sabib Bukhari,
Volume 1, Book 1, Hadeeth numiber 3]

And he arose and engaged himself in the work to which he was
called. Khadija was the first to accept his mission. She was to
believe in the revelation, to abandon the idolatry of her people
and to join him in purity of heart in offering up prayers to the
Almighty God.

“Some details pertinent to the successive stages of Revelation, I
would like to get my readers acquainted with the stages of the
Revelation which constituted the main source of the Message and
the subject-matter of the Call. Ibn Al-Qayyim, mentioning the
stages of the Revelation, said:

1) The period of true vision. It was the starting point of the
Revelation to the Messenger of God.

2) What the Angel invisibly cast in the Prophet’s mind and heart.

3) The Angel used to visit the Messenger of God in the form of
a human being and would speak to him directly. This would
enable him to fully understand what the Angel said. The
Angel was sometimes seen in this form by the Prophet’s
companions.

4) The Angel came to him like the toll of a bell and this was the
most difficult form because the Angel used to seize him
tightly and sweat would stream from his forehead even on the
coldest day. If the Prophet was on his camel, the camel would
not withstand the weight, so it would immediately kneel down
on the ground.

5) The Prophet saw the Angel in his actual form. The Angel
would reveal to him what God had ordered him to reveal.
This, as mentioned in [Qur’an], in [Chapter 53 - The Star]
happened twice.
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6) What God Himself revealed to him in heaven i.e. when he
ascended to heaven and received God’s behest of Salit
[prayer].

7) God’s Words to His Messenger at first hand without the
mediation of an angel. It was a privilege granted to Moses -
Peace be upon him - and cleatly attested in the Qut’an, as it is
attested to the Prophet in the [Chapter 17 - The Journey by
Night] of the Noble Qut’an.” (1]

Muhanunad’s Mission

At the beginning of his mission, Muhammad, [hereinafter called
the Prophet], opened his soul only to those who were attached to
him and tried to free them from the gross practices of their
forefathers. After Khadija, Ali his cousin was the next disciple.
The Prophet used often to go into the desert around Makkah with
his wife and young cousin, that they might together offer their
heart-felt thanks to God of all nations for His manifold blessings.
Once they were surprised by Abu Talib, the father of Ali. And he
said to the Prophet: “O son of my brother, what is this religion
you are following?” “It is the religion of God, of His Angels, of
His Apostles and our ancestor Abraham,” answered the Prophet.
“God has sent me to His servants, to direct them towards the
truth and you, O my uncle, are the most worthy of all. It is
appropriate that I should thus call upon you and it is appropriate
that you should accept the truth and help in spreading it.” “Son of
my brother,” replied Abu Talib, I cannot renounce the religion of
my fathers; but by the Supreme God, whilst I am alive, none shall
dare to harm you.” Then turning towards Ali, his son, the
respected chief asked what religion was his. “O father,” answered
Ali, “T believed in God and His Prophet and go with him.” “Well
my son” said Abu Talib, “He will not call you to anything, save
what is good, wherefore You are free to cling to him.” [A~Dnam
tbn Kathir — Stories of the Prophets|

11 ' The Sealed Nectat.
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After Ali, Zaid, Muhammad’s adopted son, become a convert to
the new faith. He was followed by Abu Bakr, a leading member of
the Quraish tribe and an honest wealthy merchant who enjoyed
great consideration among his fellow citizens. He was but two
years younger than the Prophet. His adoption of the new faith
was of great moral effect. Soon after, five notables presented
themselves before the Prophet and accepted Islam. Several
converts also came from lower classes of the Arabs to adopt the
new religion. For three weary long years, the Prophet laboured
very quietly to deliver his people from the worship of idols.
Polytheism was deeply rooted among the people. It offered
attractions, which the new faith in its purity did not possess. The
Quraishites had personal material interests in the old worship; and
their prestige was dependent upon its maintenance; the Prophet
had to control with the idolatrous worship of its followers and to
oppose the ruling oligarchy, which governed its destinies.

After three years of constant but quiet struggle, only thirty
followers were secured. An important change now occurred in the
relations of the Prophet with the citizens of Makkah. His
compatriots had begun to doubt his sanity, thought him crazy or
possessed by an evil spirit. Hitherto he had preached quietly and
unobtrusively. He now determined to appeal publicly to the
Makkahns to abandon their idolatry. For this he arranged a
gathering on a neighbouring hill, and there spoke to them of their
folly in the sight of God, in offering worship to pieces of stone
which they called their gods. He invited them to abandon their
old impious worship and adopt the faith of Islam. He warned
them of the fate that had overtaken in the past, races who had not
heeded the preaching of former prophets. But the gathering had
departed without listening to the warning given to them by the
Prophet. Having thus failed to persuade his fellow-citizens to
listen to him, he turned his attention to the strangers arriving at
the city on business or pilgrimage. But the Quraishites made
attempts to frustrate his efforts. They hastened themselves to first
meet the strangers on the different routes, to warn them against

52



holding any communication with the Prophet whom they
represented as a dangerous magician.

When the pilgrims or traders returned to their homes, they carried
with them the news of the advent of the bold preacher who was
inviting the Arabs loudly — at the risk of his own life — to abandon
the worship of their dear idols. Now the Prophet and his
followers became subject to some persecution and humiliation.
The hostile Quraishites prevented the Prophet from offering his
prayers at the sacred Ka‘bah; they pursued him wherever he went;
they covered him and his disciples with dirt and filth, when
engaged in their prayers. They scattered thorns in the places
which he frequented for prayers and meditation. Amidst all these
trials the Prophet did not waver. He was full of confidence in his
mission. On several occasions he was put in imminent danger of
losing his life. ['l At this time Hamza, the youngest son of Abdul
Muttalib adopted Islam. Hamza was a man of distinguished
bravery, and courageous warrior, generous and true, whose
heroism earned for him the title of the “Lion of God.” He
became a devoted adherent of Islam and eventually laid down his
life in the cause.

The Prophet continued his preachings to the Arabs in a most
gentle and reasonable manner. He called the nation, so
accustomed to iniquity and wrong doings, to abandon their
abominations. In burning words, which excited the hearts of his
hearers, he warned them of the punishment, which God had
inflicted upon the ancient tribes of Aad and Thamud Pl who
obstinately disobeyed the teachings of His messengers to them.
He adjured them by the wonderful sights of nature, by the noon
day brightness, by the night when it spreads her veil, by the day
when it appears in glory, to listen to his warning before a similar
destruction befell them. He spoke to the day of reckoning, when
their deeds in this world shall be weighed before the Eternal

11 Sir William Muir’s Life of Muhammad.
21 Vide Book I of this Volume
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Judge, when the children who had been buried alive shall be

asked, for what crime they were put to death. [!l

As the number of believers increased and the cause of the
Prophet was strengthened by the conversion of many powerful
citizens, the Prophet’s preaching aroused a serious revolutionary
movement. He condemned the idols the Arabs worshipped and
taught the unity of God. The Quraishites were now alarmed.
Their power and prestige were at danger. They were the
custodians of the idols, which the Prophet had threatened to
destroy; they were the ministers of the worship which he
denounced; in fact their existence and living wholly depended
upon the maintenance of the old institutions. He taught that in
the sight of his Lord all beings were equal, the only distinction,
recognised among them being the weight of their piety. [l

“The Quraishites would have non-of this levelling of distinctions,
as it reflected upon their long inherited privileges. Accordingly,
they organized a system of persecution in order to suppress the
movement before it became firmly established. They decided that
each family should take upon itself the task of stamping out the
new faith on the spot. Each household tortured its own members
or adherents or slaves who were supposed to have connected
themselves with the new religion. With the exception of the
Prophet who was protected by Abu Talib and his kinsmen, Abu
Bakr and a few others who were either distinguished by their rank
or possessed some influence among the Quraishites, all other

[ It was the Custom of heathen Arabs to bury their children alive from fear
of want. This custom was forbidden by the Quran: “Nor take life - which
Allah has made sacred - except for just cause. And if anyone is slain
wrongfully, we have given His heir authority [to demand lawful retribution
[qgisas] or to forgive]: but let him not exceed bounds in the matter of taking
life; for he is helped [by the Law].” [17:33].

I “O Mankind! We created you from a single [pair] of a male and a female,
and made you into nations and tribes, that you may know each other [not
that you may despise each other]. Verily the most honoured of you In the
sight of God is [he who is] the most righteous of you. And God has full
knowledge and is well acquainted [with all things].” [49:13].
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converts were subjected to different sorts of torture. Some of
them were thrown into prison, starved and then flogged. The hill
of Ramada the place called Bata became thus scenes of cruel
torture.”[ll

In the light of these inhuman persecutions, the Prophet deemed it
wise to advise his followers to conceal their conversion, in both
word and deed. He took the decision to meet them secretly lest
Quraish should get to know of his designs, and so take measures
that might foil his goals. He also had in mind to avoid any sort of
open confrontation with the polytheists because such a thing at
this early stage would not be in the interest of the newly-born
Call, still vulnerable and not fully fledged. Once, in the fourth year
of Prophethood, the Muslims were on their way to the hillocks of
Makkah to hold a secret meeting with the Prophet, when a group
of polytheists did observe their suspicious movement and began
to abuse and fight them. Sa‘d bin Abi Waqqas beat a polytheist
and shed his blood and thus recorded the first instance of
bloodshed in the history of Islam.

“The Prophet, on the other hand, used to proclaim the Faith of
Islam and preach it openly with deep devotion and serious
pursuit, but for the general welfare of the new converts and in
consideration of the strategic interest of Islam, he took Dar Al-
Arqgam, in As-Safa mountain, in the fifth year of his mission, as a
temporary centre to meet his followers secretly and instruct them
in the Qu’ran and in Islam.”

One day the Quraishites sought to approach the Prophet to
persuade him to discontinue his teachings of the new religion,
which had sown discord among their people. Otba, son of Rabia,
was delegated to see the Prophet and speak to him. “O son of my
brother,” said Otba on meeting the Prophet, “You are
distinguished by your qualities; yet you have sown discord among
our people and cast dissension in our families; you denounced our

11 Sir William Muit.
[21 The Sealed Nectar.
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gods and goddesses and you charge our ancestors with impiety.
Now we are come to make a proposition to you and ask you to
think well before you reject it.” “I am listening to you, O father of
Walid” said the Prophet, “O son of my brother”, began Otba, If
by this affair you intend to acquire riches, honour and dignity, we
are willing to collect for you a fortune larger than is possessed by
any one of us; we shall make you our chief and will do naught
without you; if you desire power we shall make you our king, and
if the demon which possesses you cannot be subdued, we will
bring you doctors and give them riches till they cure you. “When
Otba had finished his discourse, the Prophet said: “Now listen to
me, O father of Walid.” “I listen,” he replied. The Prophet recited
to him the first eight verses of the Qu’ran which may be
interpreted as follows: “In the name of God, the Beneficent, the
Merciful; Here is a revelation from the Merciful, a book, the
verses whereof are distinctly; an Arabic Qu’ran, for the
instruction of a people who understand, it is a herald of good
tidings and a Warner, but most of those who hear it, turn aside, so
that they hear not, and they say [to the Prophet]: our hearts are
veiled from the doctrine to which you invite us; and there is a
heaviness in our ears and a curtain hangs between us and you;
wherefore you act as you shall think fit, for we shall act according
to our own sentiments. Say, verily I am only a mortal like you. It
is revealed unto me, that your God is One God; therefore, take
the right way to Him, and ask His forgiveness, and woe be to the
idolaters, who give not the appointed alms and believe not in the
life to come.l'l But as to those who believe and do good, they
shall receive an everlasting reward.” 21

I The Arabs used to regard hospitality as a virtue, but alms-giving was
considered a weakness among them. A Future life was generally considered
a mere fable.

Pl Quran: 1. Ha Mim: 2. A Revelation from [God], Most Gracious, Most
Merciful; 3. A Book, whereof the verses are explained in detail; a Qur'an in
Arabic, for people who understand. 4. Giving good news and admonition:
yet most of them turn away, and so they do not hear. 5. They say: "Our
hearts are under veils, [concealed] from that to which you invite us, and in

56



When the Prophet had finished his recitation, he said to Otba:
“This is my reply to your proposition; now take what course you
find best.” [l

Persecution by the Quraishites grew fiercer and fiercer every day
and the sufferings of the Prophet’s followers became unbearable.
He had heard of the righteousness, tolerance and hospitality of
the neighbouring Christian king of Abyssiania. He recommended
such of his followers who were without protection, to seek refuge
in the kingdom of that pious king, Al-Nagashi [Negus|. Some of
the unprotected adherents of Islam, to the number of 15,
promptly availed themselves of the advice and sailed to Abyssinia.
Here they met with a very kind reception from the Negus. This is
called the first flight in the history of Islam and occurred in the 5%
year of the Prophet Muhammad’s mission [615 A.C]|. These
emigrants were soon followed by many more of their fellow
sufferers, until the number reached eighty-three men and eighteen
women. 12l

The hostile Quraishites, furious at the escape of their victims, sent
deputies to the king of Abyssinia to request him to deliver the
refugees, that they might be put to death, as they had renounced
their old religion and embraced a new one. The king summoned
the poor fugitives and enquired of them what was the religion,
which they had adopted, in preference to their old faith. Jaafar
son of Abi Talib and brother of Ali acted as spokesman for the
exiles. He spoke thus:

our ears is a deafness, and between us and you is a screen: so you do [what
you will]; for us, we shall do [what we willl]" 6. You say: "I am but a man
like you: it is revealed to me, that your God is One God: so stand true to
him, and ask for His forgiveness." And woe to those who associate gods
with God, 7. Those who do not practise regular charity, and who even deny
the Hereafter. 8. For those who believe and work deeds of righteousness is
a reward that will never fail. [41: 1-8].

(1 Ibn Hisham.

PIG. Sale.
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“O king, we were plunged in the depth of ignorance and
barbarism, we adored idols, we lived in unchastely, we ate dead
bodies and we spoke abominations; we disregarded every feeling
of humanity and any sense of duty towards our neighbours, and
we knew no law, but that of the strong, when God raised among
us a man, of whose birth, truthfulness, honesty and purity we
were aware, and he called us to profess the unity of God and
taught us to associate nothing with him; he forbade us the
worship of idols and enjoined us to speak the truth, to be faithful
to our trusts, to be merciful and to regard the rights of
neighbourhood, he forbade us to speak evil of women, or to eat
the substance of orphans, he ordered us to fly from vice and to
abstain from evil, to offer prayers, to give alms, to observe the
fast. We have believed in him, we have accepted his teachings and
his commands to worship God alone and to associate naught with
Him. Hence our people have persecuted us, trying to make us to
forego the worship of God and return to the worship of idols of
wood and stone and other abominations. They have tortured us
and injured us until, finding no safety among them, we have come
to your kingdom; trusting you will give us protection against their
persecution. [1]

After hearing the above speech, the hospitable king ordered the
deputies to return to their people in safety and not to interfere
with their fugitives. Thus the emigrants passed the period of exile
in peace and comfort. Whilst the followers of the Prophet sought
safety in foreign lands against the persecution of their people, he
continued his warnings to the Quraishites more persistently than
ever. Again they came to him with offers of riches and honour
which he firmly and utterly refused. “I am neither,” said the
Prophet, “desirous of riches or ambitious of dignity or power. I
am a Messenger of God to give you good tidings and to give you
a warning. If you accept the message I bring you, God will be
favourable to you, both in this world and in the next; if you reject
my warnings, I shall be patient and will let God judge between

(1121 Ibn Hisham, as-Seerat an-Nabawiyyah, Vol. I, pp. 334—338
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us”. But they mocked at him and urged him for miracles to prove
his mission. “God has not sent me” he used to answer, “to work
wonders, he has sent me to preach to you”.

Thus disclaiming all power of wonder, “Listen”, he used to
address them; “I bring you a revelation from the Beneficent, the
Merciful God: a book of which the verses are made plain, an
Arabic Qu’ran for a people who understand: a herald of good
news and a Warner; but most of you turn aside, so you hear not”.
On other occasions he used to address the polytheists thus: You
say: “I am but a mortal like you: it is revealed to me, that your
Deity is One: therefore worship Him alone, and ask His
Forgiveness; and woe to those who associate false deities with

God.” [41:6]

Despite all the exhortations of the Prophet, the Quraishities
persisted in asking him for a sign. They insisted that unless some
sign be sent down to him from his Lord, they would not believe.
“Why,” the infidels used to ask, “Had not Muhammad been sent
with miracles, like previous prophets?” “Because”, replied the
Prophet, “miracles had proved inadequate to convince. Noah had
been sent with signs, and with what effect? Where was the lost
tribe of Thamud? They had refused to receive the preaching of
the Prophet Saleh, unless he showed them a sign and caused the
rock to bring forth a living she camel. He did what they asked. In
disrespect they had cut the camel’s feet and then daring the
prophet to fulfil his threats of judgment, were found dead in their
beds next morning, stricken by the angel of the Lord.” There are
some seventeen places in the Qu’ran, in which the Prophet is
challenged to work a sign and he gave them all to the same
answer. The Qu’ran, the Prophet used to assert to the infidels, is a
book whose blessings shall be intercepted, a warning for the
whole world; it is a collection of all that is best in any other
religion and all that is best in sacred books, it is a complete
guidance and explains everything necessary; it is a reminder of
what is imprinted on human nature and is free from every
discrepancy and from error and falsehood. It is a book of true
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guidance and light to all. Again when the Prophet was urged for a
sign, he used to address the idolaters thus:

“O you men, you are they, who stand in need of God, and God is
He Who is Self-sufficient, the Praised One; If He please, He will
take you off and bring a new generation. And this is not difficult
for Him to do. A burdened soul cannot bear the burden of
another.” Qu’ran [35:15-18].

In another instance the Prophet used to appeal to the unbelievers’
sense of judgment by reciting to them other passages of the Word
of God. “Surely God is the knower of what is unseen in the
heavens and the earth; surely He is Cognisant of what is in all
hearts. He, it is who made you free creatures of the earth,
therefore whoever disbelieves will bear the risk of his unbelief.
[11:123] .

“Those who remain unbelievers will gain nothing by their
stubbornness, except the hatred of their Lord. Have you
considered your false deities whom you worship beside God?
Show me what thing on earth they have created; or have they any
share in the heaven? Surely I am sent to you with truth, to bear
you good news and give you warning; and there is not a people,
but a Warner from God was sent to them. If you give the lie to
my message, it is no wonder that you do so; other nations before
you have also given the lie to their respective apostles, though
they brought them clear arguments, scripture and illuminating

books.” [35: 38-39]

“As to God, the True Deity, know you that it is He Who made
for you the night, that you may rest therein, and the day to see;
most surely God is Gracious to men but most men, are
ungrateful. God, your Lord is the Creator of every thing; there is
no Deity but He; why are you then turned away? God is He who
made the earth a resting-place for you and the heaven and
horizon, and He formed you, then made goodly your forms, and
He furnished you with wholesome provisions; that is God, your
Lotrd; blessed then is God, the Lord of the Wortlds. I am
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forbidden to worship those idols whom you adore besides God,
because clear arguments have come to me from my Lord, and I
am commanded to submit to Him alone, the Lord of the
Universe. [40:61-65].

He, it is Who created you from dust, then from a minute life-
germ, then from a clot, then He brings you forth as a child, then
He causes you to attain maturity and some of you may get old and
some are caused to die young, so that all of you will reach a pre-
appointed age. Do you now understand? God is He Who gives
life and brings death, so when He decrees an affair, He only says
to it, Be and it is.” [40:67].

The Pgan Arabs Sacred ldols

As to the idols, so much honoured and respected by the pagan
Arabs, the Prophet openly declared that “they are naught but
empty names which you [the idolaters] and your fathers have
invented.” [53:23]

From beginning to end, the Prophet in all his recitations of the
Qu’ran, God never spoke respectfully of the invented gods or
goddesses adopted by the heathen Arabs. There is nothing in all
the trustworthy sources of Islam to confirm the allegations made
by Western biographers to the contrary.

When the Prophet thus spoke reproachfully of the sacred gods of
the Quraishites, the latter redoubled their persecution. But the
Prophet however, continued his preaching, unconcerned by the
hostility of his enemies, or by their bitter persecution of him. And
despite all opposition and increased persecution the new faith
gained ground. The national fair at Okaz near Makkah attracted
many a wild Arab of the desert and many a trading citizen of
distant towns. These listened to the teachings of the Prophet, to
his warnings and to his denunciations of their sacred idols and of
their superstitions. They carried back all that they had heard to
their distant homes and thus the advent of the Prophet was made
known to almost all parts of the Peninsula.
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The Makkahns, however, were more than ever furious at the
Prophet’s increasing preaching against their religion. They asked
his uncle Abu Talib, to stop him. But Abu Talib could not do
anything, except that he re-assured them. At length, as the
Prophet persisted in his enthusiastic denunciations against their
ungodliness and impiety they turned him from Al-Ka‘bah where
he latterly used to sit to preach and subsequently went in a body
to Abu Talib. They urged the old respected chief to prevent his
nephew from abusing their gods any longer or uttering any ill
words against their ancestors. They warned Abu Talib that if he
would not do that he would be excluded from the communication
of his people and driven to side with Muhammad, and the matter
would be settled by fight, until one of the two parties were
exterminated.l!l Abu Talib neither wished to separate himself
from his people, nor forsake his nephew, for the idolaters to
revenge themselves upon. He spoke to the Prophet very softly
and begged of him to abandon his affair. To this suggestion the
Prophet firmly replied: “O my uncle, if they placed the sun in my
right hand and the moon in my left hand to cause me to renounce
my task, verily I would not cease there from, until God made
manifest His cause, or I perished in the attempt.?l

The Prophet overcome by the thought that his uncle and
protector was willing to desert him, turned to depart. But Abu
Talib called him loudly to come back, and he came. “Say whatever
you please; for the Lord I shall not desert you, no, never.” The
Quraishites again attempted in vain to cause Abu Talib to
abandon his nephew. The respected chief declared his intention
to protect his nephew against any threat or violence. He appealed
to the sense of honour of the two families of the sons of Hashim
and the sons of Muttalib, both families being kinsmen of the
Prophet, to protect their member from falling a victim to the
hatred of rival parties. All the members of the two families nobly

(1 Abul Fida; Ibn Athir.
I Sale, W. Muir, Abul Fida etc.
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responded to the appeal of Abu Talib, except Abu Lahab one of

the Prophet’s uncles, who took part with the persecutors.

At this period, Omar, son of Al-Khattab adopted Islam. In him
the new faith gained a valuable adherent and an important factor
in the future development and spread of Islam.

Previously, Omar had been a violent opposer of the Prophet and
a bitter enemy of Islam. His conversion is said to have been
worked by the unexplained effect on his mind of a chapter of the
Qu’ran which his sister was reading in her house, where he had
gone with the intention of killing her on account of her adoption
of Islam.ll The party of the Prophet had been strengthened by
the conversion of his uncle, Hamza a man of great bravery and
merit, and of Abu Bakr and Omar, both men of great energy and
reputation. The Muslims now ventured to perform their
devotions in public.

Alarmed at the courageous part which the Prophet and his
followers were now able to assume, and roused by the return of
the deputies from Abyssinia and the announcement of their
unsuccessful mission, the Quraishites determined to check by a
decisive blow any further progress of Islam. Towards this end, in
the seventh year of the prophet’s mission, they made a serious
league or covenant against the descendants of Hashim and
Muttalib, engaging themselves to contract no marriage with any of
them, and to have no communication with them. Upon this, the
Quraishites became divided into two factions, and the two
families of Hashim and Muttalib all repaired to Abu Talib as their
chief; except only Abu Lahab the Prophet’s uncle, who, out of his
inveterate hatred against his nephew and his doctrine, went over
to the opposite party whose chief was Abu Sofian Ibn Harb, of
the family of Omayia. The persecuted party, Muslims as well as
idolaters betook themselves to a valley on the eastern edges of
Makkah. They lived in this defensive position for three years the
provisions which they had carried with them, were soon

(1 Tbn Hisham, Sir W. Muir.
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exhausted. Probably they would have entirely perished, but for
the sympathy and occasional help they received from their less
prejudiced fellow citizens.

Towards the beginning of the tenth year of the prophet’s mission
a reconciliation was concluded between the Quraishites and the
two families of Hashim and Abdul Muttalib through the
intermediation of Hashim, son of Amr, and Zobeir, son of Abu
Omayia. Thus, the alliance against the two families was abolished,
and they were able to return to Makkah.

During the period the Prophet and his kinspeople passed in their
defensive position, Islam made no progress outside; but in the
sacred months, when violence was considered sacrilege, the
Prophet used to come out of his temporary prison to preach
Islam to the pilgrims. In the following year, both Abu Talib and
Khadija died. Thus, the Prophet lost in Abu Talib the kind
guardian of his youth who had previously protected him against
his enemies; and in Khadija his most encouraging companion. She
was ever his angel of hope and consolation. The Prophet weighed
down by the loss of his amiable protector and his beloved wife
without hope of turning the Quraishites from idolatry, with a
saddened heart, yet full of trust, resolved to exercise his ministry
in some other field, and he chose Tayef, a town about sixty miles
east of Makkah whither he went accompanied by his faithful
servant Zaid. The tribe of Thakif, who were the inhabitants of
Tayef, received Muhammad very coldly. However, he stayed
therefore one month. Though the more considerate and better
sort of men treated him with a little respect, the slaves and
common people refused to listen to his teachings; they were
outraged at his invitation to abandon the gods they worshipped
with such freedom of morals and lightness of heart; at length they
rose against him, and bringing him to the wall of the city, obliged
him to depart and return to Makkah.

This repulse greatly discouraged his followers; however, the
Prophet was not wanting to himself, but boldly continued to
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preach to the public assemblies at the pilgrimage [1l, and gained
several new converts, among whom where six of the city of
Yathrib of the tribe of Khazraj. When these Yathribnites returned
home, they spread the news among their people that a prophet
had arisen among the Arabs who was to call them to God, and
put an end to their iniquities.

It was in the twelfth year of his mission, that the prophet gave out
that he had made his night journey from Makkah to Jerusalem,
from there to Heaven. All Muslims must believe respecting this
journey is that the Prophet himself, and transported from Makkah
to Jerusalem, he really beheld some of the greatest signs of his
Lord, this journey, known in history as Miraj [ascension], was a
miraculously real bodily one. [

[An eminent writer, commenting on the ascension remarks; “It
may, I think, be fairly asked, why Christians who believe in the
boldly resurrection and bodily ascension of Jesus and of Elijah
should look upon those Muslims who believe in the bodily
ascension of Muhammad as less rational than themselves?”]

In this year twelve men of Yathrib, of whom ten were of the tribe
of Khazraj and the other two of Aws, came to Makkah, and took
an oath of allegiance of the Prophet at Akaba, a hill on the north
of that city. This oath was as follows: “We will not associate
anything with God; will not steal nor commit adultery or
fornication, nor kill our children, nor forge calumnies; we will
obey the Prophet in everything that is reasonable, and we will be
faithful to him in prospetity and sorrow.” [Ishag: 198/ Tabari 171:

125]

When they had seriously engaged to do all this, the Prophet sent
one of his disciples, Mossa’ab Ibn Omair, home with them, to
teach them the religion basic doctrines and worshippings.
Mossa’ab, having arrived at Yathrib, by the assistance of those
who had been formerly converted, gained several converts,

[ Sir W. Muit.
(21 Tbn Hisham; Al Tabari; Ibn Athir etc.
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particularly Osaid Ibn Khodeir, a chief man of the city, and Saad
Ibn Moaz, prince of the tribe of Aws, Islam has now spread so
fast, that there was scarcely a house wherein there not some who
had embraced it.

The next year, being the thirteenth of the mission [622 A.D.],
Mossa’ab returned from Yathrib, accompanied by seventy three
men and two women of that city, who had adopted Islam besides
other who were as yet unbelievers. On their arrival these
Yatheribites immediately sent to the Prophet and invited him to
their city. The Prophet was now in great need of such an
assistance, for his opponents had by this time grown so powerful
in Makkah, that he could not stay there much longer without
imminent danger. He, therefore accepted their proposal, and met
them one night by appointment at Al-Akaba, mentioned before,
attended by his uncle Al-Abbas, who though he was not then a
convert, wished his nephew well. Al-Abbas made a speech to
those of Yathrib wherein he told them that, as the Prophet
Muhammad was obliged to quit his native city and seek shelter
elsewhere, and they had offered him their protection, they would
do well not to deceive, him; and that if they were not firmly
resolved to defend and not to betray him, they had better declare
their minds, and let him provide for his safety in some other
manner. Upon their professing their sincerity, the Prophet swore
to be faithful to them, on condition that they should worship
none but God, observe the precepts of Islam, obey the Prophet in
all that was right and protect him against all offences as heartily as
they would their wives and families. They then asked him what
would be their return, if they should happen to be killed in the
cause of God; he answered: “Paradise.” Whereupon they pledged
their faith to him and to his cause. The Prophet then selected
twelve men out of their number to act as his delegates. Thus was
concluded the second covenant of Al-Akaba. The Yatheribites
returned home, leaving the Prophet to arrange for his journey to
their city. The Prophet directed his followers to seek immediate
safety at Yathrib; which they accordingly did. About one hundred
families silently disappeared from Makkah and proceeded to
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Yathrib, where they were received with enthusiasm and much
hospitality. All the disciples had gone to Yathrib. The Prophet
alone remained at Makkah, keeping with him only his young
cousin Ali, and his devoted friend, Abu Bakr.

The Makkahns, fearing the consequence of this new alliance,
began to think seriously of preventing Muhammad from escaping
to Yathrib. They met in all haste at the town-hall. After several
measures had been rejected, they decided, that he should be
killed.

They agreed that one man should be chosen out of every tribe for
the execution of this plan, and that each man should strike a blow
at him with his sword, so that the responsibility of the guilt might
rest equally on all tribes, to whose united power the Hashimites,
Muhammad’s own tribe were much inferior, and therefore would
not be able to revenge their kinsman’s death.

A number of noble youths were selected for the bloodstained
deed. As the night advanced, the assassins posted themselves
round the Prophet’s dwelling. They watched all night long,
waiting to murder “Muhammad” when he should leave his house
at the early dawn. By some means [!l the Prophet had been
warned of the danger. In order to keep the attention of the
assassins fixed upon the bed which they had been watching
through a hole in the door, the Prophet directed Ali to lie down
in his place and wrap himself up in his green cloak; which he did
whereas the Prophet miraculously escaped through the window.
He went to the house of Abu Bakr, unperceived by the
conspirators who had already assembled at the Prophet’s door.
These, in the meantime looking through the gap and seeing Ali
whom they mistook for ‘Muhammad’ himself asleep, continued
watching there till morning, when Ali arose, and they found
themselves deceived. The fury of the Quraishites was now
unbounded. The news that they would be assassins had returned

[ It is believed that it was by inspiration that Muhammad was so warned,
vide Ibn Hisham, Al Wakidi, etc.
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unsuccessful, and that “Muhammad” had escaped aroused their
whole energy. A price of a hundred camels was set upon
Muhammad’s head.

From Abu Bakr’s house, the Prophet and he went to a cave in
Mount Thor, to the south east of Makkah, accompanied only by
Abu Bakr’s servant, and an idolater whom they had hired for a
guide. In this cave they lay hidden for three days to avoid the
search of their enemies whom they very narrowly escaped. Abu
Bakr, seeing the Prophet in such imminent danger, became very
sorrowful, whereupon the Prophet comforted him with these
words, recorded in the Qu’ran: “Be not grieved, for God is with
us.” [9:40], their persecutor having retired, they left the cave and
set out for Yathrib by a secondary road. Having miraculously
escaped some horsemen who were sent to pursue them, the
fugitives continued their journey, without disturbance.

After three day’s journey they reached the territories of Yathrib.
Here they were joined by Ali who had been severely maltreated by
the idolaters after their disappointment at Muhammad’s escape.
The prophet and his companions then proceeded to Yathrib,
attended by a great number of his disciples who met them at
Quba. They entered the city on the morning of Friday, the 16t
Rabi 1 [corresponding to the 20d day of July 622]. Thus was
accomplished the Hijrah, or the flight of Muhammad as called in
European records, from which the Islamic calendar dates.

The ]P’]r<0)]P)]huelt at Al-Madienakh

Then the Prophet Muhammad and his companions settled at
Yathrib, this city changed its name, and henceforth was called
“Al-Medienah Al-Munawara,” the illuminated city, or more
shortly Al-Madienah, the city. It is situated about an eleven day
journey to the north of Makkah. At the time it was ruled by two
Kahtanite tribes, namely Aws and Khazraj. These two tribes,
however, were constantly quarrelling among themselves. It was
only about the time when the Prophet announced his mission at
Makkah that these tribes, after long years of continuous warfare,
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entered on a period of comparative peace. When the Prophet
settled at Al-Madienah, the tribes of Aws and Khazraj forgetting
entirely their old feuds were united together in the bond of Islam.
Their old divisions were soon wiped out, and the ‘Ansar’, the
helpers of the Prophet, became the common title of all Medinites
who had helped the Prophet in his cause. Those who emigrated
with him from Makkah received the title of “Muhajereen” or
“The Emigrants”. The Prophet, in order to unite both classes in
closer bonds, established between them a brotherhood, which
linked them together as children of the same parents, with the
Prophet as their guardian.

The first step the Prophet took, after his settlement at Al-
Madienah, was to build a mosque for the worship of God,
according to principles of Islam. Also houses for the accomm-
odation of the emigrants were soon erected.

Al-Madienah and its suburbs being at this time inhabited by three
distinct parties, the Emigrants, the Helpers and the Jews, the
Prophet in order to weld them together into an ordetly
federation, granted a charter to the people clearly defining their
rights and obligations. This charter represented the framework of
the first Ummah organised by the Prophet, and dwelt chiefly on
precepts of Islam. It started thus:

“In the name of God the most Merciful and Compassionate, this
Charter is given by Muhammad, the Apostle of God, to all
believers, whether of Quraish or Al-Madienah, and all individuals
of whatever origin who have made common cause with them,
who shall all constitute one nation.” The following are some
extracts from the Charter: “The state of peace and war shall be
common to all Muslims; no one among them shall have the right
of concluding peace with, or declaring war against, the enemies of
his co-religionists. The Jews who attach themselves to our
Ummabh, shall be protected from all offences and annoyances;
they an equal right with our own people, to our assistance and
good duties, the Jews of the various branches, and all others lived
in Al-Madienah shall form with the Muslims one composite
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nation; they shall practice their religion as freely as the Muslims.
The allies of the Jews shall enjoy the same security and freedom.
The guilty shall be pursued and punished. The Jews shall join the
Muslims in defending Al-Madienah against all enemies. The
internal of Al-Madienah shall be a sacred place for all who accept
this charter. All true Muslims shall hold in abhorrence every man
guilty of crime, injustice or disorder; no one shall uphold the
blameworthy, though he be his nearest kin.” [!l After dealing with
the interior management of the State, the charter concluded as
follows: “All future disputes arising among those who accept this
charter, shall be referred, under God, to the Prophet.” 2!

Thus this charter put an end to the state of anarchy that prevailed
among the Arabs. It constituted the Prophet Muhammad as chief
magistrate of the nation. The party of the Ansars or helpers
included some non-enthusiastic converts who retained an ill—
concealed fondness for idolatry. These were headed by Abdullah
Ibn Obay, a man with some claims to distinction. They apparently
joined Islam, but in secret were disaffected. They often were a
source of considerable danger to the new-born Ummah and
required unceasing watchfulness on the part of the Prophet.
Towards them he always showed the greatest patience and
forbearance, hoping in the end to win them over to the faith,
which expectations were fully justified by the result. With the
death of Abdullah Ibn Obay, his party which were known as the
party of the ‘Munafiquin’ [the hypocrites] disappeared.

The Jews who constituted the third party of the Medinites were
however, the most serious element of danger. No kindness or
generous treatment, on the part of the Prophet, would seem to
satisfy them. They soon broke off, and ranged themselves with
the enemies of the new faith. They did not hesitate to declare
openly, that they preferred idolatry, with its attendant evils, to the
faith of Islam. Thus, the Prophet had to keep an eye on his

' Sir W. Muir G. Sale.
21 ibid.
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enemies outside Al-Madienah, on the one hand, and those within
the city on the other. The Makkahns, who had sworn
Muhammad’s death, were well acquainted, thanks to the party of
the hypocrites and of the Jews at Al-Madienah, with the real
forces of Muslims. They also knew that the Jews had accepted
Muhammad’s alliance only from motives of temporary
expediency, and that they would break away from him to join the
idolaters, as soon as the latter showed themselves in the
surrounding area of Al-Madienah. The safety of the State required
the proscription of the traitors who were executed for high
treason of this nature.

Towards the second year of the “Hijrah,” the infidels of Makkah
began a series of hostile acts against the Muslims of Al-Madienah.
They sent men in parties, to execute raids on the fruit—trees of the
Muslims of Al-Madienah and to carry away their flocks. Now
came the moment of severest trial to Islam. It became the duty of
the Prophet, to take serious measures to guard against any plot
rising from within or a sudden attack from without. He put Al-
Madienah in a state of military discipline. He had to send frequent
reconnoitring parties, to guard against any sudden attack. No
sooner did the Prophet organise his state, than a large well-
equipped army of the Makkahns was a-field. A force consisting of
one thousand men, marched under Abu Gahl, a great enemy of
Islam, towards Al-Madienah, to attack the city. The Muslims
received timely notice of their enemies’ intention. A body of three
hundred adherents, of whom two thirds were citizens of Al-
Madienah, were gathered, to forestall the idolaters from
occupying the Valley of Badr, situated near the sea between
Makkah and Al-Madienah. When the Prophet saw the army of the
infidels approaching the valley, he prayed that the little band of
Muslims might not be destroyed.

The army of the Makkahns advanced into the open space, which
separated the Muslims from the idolaters. According to Arab
usage, the battle was begun by single combats. The engagement
then became general. The battle result was that Makkahns were
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driven back with great loss. Several of their chiefs were slain; and
Abu Gahl fell victim. A large number of idolaters remained
prisoners in the hands of the Muslims. They were, contrary to all
usage and traditions of the Arabs, treated with the greatest
humanity. The Prophet gave strict orders, that sympathy should
be shown them in their misfortune, and that they should be
treated with kindness. [l These instructions were faithfully obeyed
by the Muslims, to whose care the prisoners were confided.
Dealing with this event, Sir William Muir quotes one of the
prisoners saying: “Blessing be on the men of Al-Madienah: they
made us ride, while they themselves walked; they gave us wheaten
bread to eat, when here was little of it, contenting themselves with
dates. 12

The remarkable circumstances, which led to the victory of Badr,
and the results, which followed it, made a deep impression on the
minds of the Muslims. They firmly believed that the angels of
heaven had battled on their side against their enemies. The
division of the spoils created some disagreement between the
Muslim warriors. For the moment, the Prophet divided it equally
amongst all. Subsequently, a Qu’ran revelation laid down a rule
for future division of the spoils. According to this rule, a fifth was
reserved for the public treasury for the support of the poor and
needy; and the distribution of the remaining four fifths was left to
the judgment of the Chief of the State.

The next battle between the Quraishites and the Muslims was the
battle of Ohod, a hill about four miles to the north of Al-
Madienah. The idolaters, to revenge their loss at Badr, made
tremendous preparations, for a new attack upon the Muslims. The
next year, they collected an army 3000 strong, of whom 700 were
armed with coats of mail, and 200 horses. These forces advanced
under the command of Abu Sofian, and encamped at a village, six
miles from Al-Madienah, where they gave themselves up to

[ Al Wakidi, Ibn Hisham, Ibn Athir, etc.
(2 Sir William. Muit: The Life of Mohamed
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spoiling the fields and flocks of the Medinites. The Prophet being
much inferior to his enemies in number, at first determined to
keep himself within the town and receive them there; but
afterwards, the advice of some of his companions prevailing, he
marched out against them, at the head of 1000 men, of whom 100
were armed with coats of mail: but he had no more than one
horse, besides his own, in his whole army. With these forces he
halted at Mount Ohod. He was soon abandoned by Abdullah Ibn
Obay, the leader of the hypocrites, with 300 of his followers.
Thus, the small force of the Prophet was reduced to 700. At
Mount Ohod the Muslim troops passed the night, and in the
morning, after offering their prayers, they advanced into the plain.
The Prophet planned to have the hill at his back, and the better to
secure his men from being surrounded; he placed fifty archers on
the height in the rear, behind the troops and gave them strict
orders, not to leave their posts whatever might happen. When
they came to engage, the Prophet had superiority at first, but
afterward, through the fault of his archers, who left their position
for the sake of plunder, and suffered the enemies’ horsemen to
surround the Muslims and to attack them in the rear; he lost the
day, and was very near losing his life. He was struck down by a
shower of stones, and wounded in the face by two arrows, and
one of his front teeth was broken. Of the Muslims 70 men were
killed, among whom was Hamza the Prophet’s uncle; of the
infidels 22 men were lost. 1l

The Quraishites were too exhausted to follow up their advantage,
either by attacking Al-Madienah or by driving the Muslims from
the heights of Ohod. They retreated from the Medinite territories,
after barbarously mutilating the corpses of their dead enemies.

The moral effect of this disastrous battle was such as to
encourage some neighbouring nomad tribes, to make sudden
raids upon the Medinite territories; but most of these were
repressed.

11 Tbn Hisham
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The Jews also were not slow to involve in trouble the Prophet
and his followers. They tried to create hostility among his people,
and defamed him and his adherents. They mispronounced the
words of the Qu’ran, so to give them an offensive meaning. They
also caused their poets who were superior in culture and
intelligence, to use their influence to spread rebellion among the
Muslims. One of their distinguished poets, called Kaab, of the
tribe of Nadeer, spared no efforts in publicly condemn the ill-
success of the idolaters, after their defeat at Badr. By his satires
against the Prophet and his disciples, and his elegies on the
Makkahns who had fallen at Badr, he succeeded in exciting the
Quraishites to that frenzy of revenge which broke out at Ohod.
He then returned to Al-Madienah, where he continued to attack
the Prophet and the Muslims, men and women, in terms of the
most offensive nature. Though he belonged to the tribe of
Nadeer, which had entered into the covenant with the Muslims
and pledged itself both for the internal and external safety of the
State, he openly directed his acts against the Commonwealth of
which he was a member. Another Jew Sallam by name of the
same tribe, behave equally fiercely and bitterly the Muslims, as did
Kaab. He lived with a party of his tribe at Khaibar, a village five
day’s journey northwest of Al-Madienah. He made every effort to
excite the neighbouring Arab tribes against the Muslims. The
Muslim Ummah with the object of securing safety among the
community passed a sentence of outlawry upon Kaab and Sallam.

The members of another Jewish tribe, namely Bani Quaynouqa,
were sentenced to expulsion from the Medinite territory, for
having openly and knowingly violated the terms of the charter. It
was necessary to put an end to their hostile actions, for the sake
of maintaining peace and security. The Prophet had to go to their
headquarters, where he required them to enter definitively into
the Muslim Ummah by embracing Islam, or to leave Al-
Madienah. To this they replied in the most offensive terms; “You
have had a quarrel with men, ignorant of the art of war. If you are
desirous of having any dealings with us, we shall show you that
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we are the men.” [l They then shut themselves up in their fortress
and set the Prophet and his authority at disobedience. The
Muslims decided to reduce them, and siege was accordingly laid
to their fortress without loss of time. After fifteen days they
surrendered. Though the Muslims at first intended to inflict some
server punishment on them, they contented themselves with
banishing the Bani Quaynouqa. The tribe of Nadeer had now
behaved in the same way as Quaynouqa. They had likewise,
knowingly and publicly, disregarded the terms of the Charter. The
Prophet sent them a message similar to that which was sent to
their brethren, the Quaynouqa. They, relying on the assistance of
the hypocrites’ party, returned a disobedient reply. After a siege of
fifteen days, they sued for terms. The Muslims renewed their
previous offer; and the Jews of Nadeer chose to evacuate Al-
Madienah. They were allowed to take with them all their movable
property, with the exception of their arms. Before leaving Al-
Madienah, they destroyed all their dwellings, in order to prevent
the Muslims from occupying them. 12l Their immovable property,
warlike material, etc, which they could not carry away with them,
were distributed by the Prophet with the consent of the Helpers
among the Refugees. A principle was henceforth adopted that any
acquisition, not made in actual warfare, should belong to the state,
and that its disposal should be left to the judgment of the ruling
authorities. Pl

Certain prejudiced Western historians wrongly accused the
Muslims of having treated these Jews of Nadeer with the utmost
cruelty. For instance Dr. Prideaux in his “Life of Mahamet”,
falsely charged them with overtaking the Jews who fled to Syria
and putting them all to death.

G. Sale has already saved us “the Muslims” the trouble of refuting
such erroneous statements: ““The expulsion of the Nadeers took
place in the fourth year of the “Hijra”. The remaining portion of

01 Ibn Hisham.; Ibn Athir.
[l ibid.
BI'Vide “ Droits Musulman” by M. Quetry, p. 337,
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this year, and the early part of the next were passed in repressing
the hostile attempts of the nomadic tribes against the Muslims
and inflicting punishment for various murderous forays on the
Medinite territories. Of this nature was the expedition against the
Christian Arabs of Dumat el Gandal, [a place about a seven day
journey to the south of Damascus| who had stopped the Medinite
traffic with Syria, and even threatened a raid upon Al-Madienah;
these raiders, however, fled on Muslims approach, and the
Prophet returned to Al-Madienah, after concluding a treaty with a
neighbouring chief, to whom he granted permission of pasturage
in the Medinite territories.” (1l

In the same year, the enemies of Islam made every possible
attempt to stir up the tribes against Muslims. The Jews also took
an active, if hidden, part in those manoeuvrings. An army of ten
thousand men, well equipped, marched towards Al-Medina, under
the command of Abu Sofian. They encamped near Mount Ohod,
a few miles from the city. The Muslims could gather only a much
smaller army of three thousand men. Seeing their inferiority in
numbers on one hand, and the instability of Hypocrites within the
town on the other, they preferred to remain on the defensive.
They dug a deep moat round the unprotected quarters of Al-
Medina and encamped outside the city with a trench in front of
them. They relied for safety of the other side upon their allies,
Banu Quraiza, who possessed several fortresses at a short
distance towards the south and were bound by the covenant to
assist Muslims against any raiders. These Jews, however, were
encouraged by idolaters to violate their pledge and join the
Quraishites. As these Jews were acquainted with the neighbour-
hood and could materially assist raiders; and as, on the other hand
the Hypocrites within the city walls were waiting for an
opportunity to play their part, the situation of Muslims was most
dangerous. The siege had already lasted for twenty days. The
enemy made great efforts to cross the trench, but every attempt
was fiercely repulsed by the small Muslim force. Disunion was

11 C. de Perceval, Vol. 3; Tabari, Vol. 3.
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now widespread in the midst of the besieging army. Their horses
were freezing fast, and provisions were becoming less every day.
During the night—time a storm of wind and rain caused their tents
to be overthrown and their lights extinguished. Abu Sofian and
the majority of his army fled away and the rest took refuge with
Banu Quraiza. 1l

Muslims, though were satisfied with their enemies failure, could
not help thinking that victory was unsatisfactory so long as Banu
Quraiza, who had violated their sworn pledge, remained so near.
The Jews might at any time surprise Al-Medina from their side.
Muslims felt it their duty to demand an explanation of the pledge
violation. This was completely refused. Consequently, the Jews
were besieged, and compelled to surrender at discretion. They
only asked that their punishment should be left to the judgment
of Saad Ibn Moaz, the tribe prince of Aws, he gave judgment that
the fighting men should be put to death, and women and children
should become slaves of Muslims. The sentence was carried into
execution.

Commenting on the harshness of the sentence, Mr. Stanley Lane
Poole in the introduction of his “Selections from the Qu’ran”
writes as follows: “It was a harsh, bloody sentence, worthy of the
Episcopal generals of the army against the Albigenses, or of the
deeds of the Augustan age of Puritanism; but it must be
remembered that the crime of these men was high treason against
the State during time of siege; and those who have read how
Wellington’s march could be traced by the bodies of the deserters
and pillagers hanging from the trees, need not be surprised at the
summary execution of a traitorous clan.” 2l

It was about this time that the Prophet granted to the monks of
St. Catherine monastery, near Mount Sinai his liberal Charter by
which they secured for the Christians noble and generous
privileges and immunities. They were not to be unfairly taxed: no

01 Ibn el Athir; Ibn Hisham, etc.
' Vide Stanley Lane Poole, Selections from the Quran.
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bishop was to be driven out from his dioceses; no Christian was
to be forced to reject his religion; no monk was to be expelled
from his monastery; no pilgrim was to be stopped from his
pilgrimage, nor were the Christian churches to be pulled down for
the sake building mosques or houses for the Muslims. Christian
women married to Muslims were to enjoy their own religion, and
not to be subjected to compulsion or annoyance of any kind. No
Christian resident among the Muslims should be treated with
contempt on account of his creed. The Prophet declared that any
Muslim violating any article of the Charter should be regarded as
a transgressor of God’s orders. [l

The Reconciliation of Hudeibiya

Six years had already passed since the Prophet and his Makkahn
followers fled from their birthplace. Their hearts began to yearn
for their homes and Al-Ka‘bah. The season of pilgrimage
approached. The Prophet announced his intention to perform
pilgrimage. Numerous voices of his disciples responded to the
call. Preparations were soon made for the journey to Makkah.
The Prophet accompanied by seven or eight hundred Muslims,
refugees and helpers, all totally unarmed, set out for pilgrimage.
Quraishites who were still full of animosity towards Muslims
gathered a large army to prevent the true believers from entering
Makkah. They maltreated the envoy whom the Prophet had sent
to ask their permission to visit the sacred places. After much
difficultly a treaty was concluded by which it was agreed that all
hostilities should stop for ten years’ that any one coming from
Quraishites to the Prophet without permission of his guardian or
chief, should be given back to idolaters; that any Muslim persons
going over to Makkahns should not be surrendered; that any tribe
desirous of entering into alliance, either with Quraishites or with
Muslims should be at liberty to do so without disputes; that
Muslims should go back to Al-Madienah on the present occasion
and stop advancing further; that they should be permitted in the

(11 Abul Feda; Ibn Athir; Al Wakidi etc.
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following year to visit Makkah, and to remain therefore three days
with the arms they used on journeys, namely, their swords in
covers. The treaty thus ended, the Prophet returned with his
people to Al-Madienah. [!]

About this time it was revealed to the Prophet that his mission
should be universal. “Say: “O men! I am sent unto you all, as the
Messenger of God, to Whom belongeth the dominion of the
heavens and the earth: there is no god but He: it is He that giveth
both life and death. So believe in God and His Messenger, the
unlettered Prophet, who believed in God and His Words: follow
him that [so] ye may be guided.” [7:158], consequently, he
dispatched several representatives to invite the neighbouring
sovereigns to Islam. The embassy to the king of Persia, Chosroes
Parvis, was received with disdain and contumely. He was
arrogantly amazed at the boldness of Makkahn fugitive in
addressing him on terms of equality. He was so enraged that he
tore into pieces the Prophet’s letter of invitation to Islam and
dismissed the envoy from his presence with great contempt.
When the Prophet received information of this treatment, he

calmly observed; “Thus will Chosroes Empire be torn to pieces.”
2]

The embassy to Heraclius, the Emperor of the Romans was
received much more politely and reverentially. He treated the
ambassador with great respect and sent the Prophet a gracious
reply to his message.

Another envoy was sent to an Arab prince of the Ghassanite tribe
a Christian feudatory of Heraclius. This prince instead of
receiving the envoy with any respect cruelly murdered him. This
act caused great anxiety among the Muslims who considered it as
an outrage of international obligations.

In the same year in Moharram, 7 A.H, the Jews of Khaibar, a
strongly fortified territory studded with castles and farms, lying at

I That is without fulfilling their proposed pilgrimage.
2 Tbn Hisham, Vol. VII.
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a distance of five days’ journey or 60-80 miles north of Al-
Madienah, showed pitiless hatred towards the Muslims. After Al-
Hudaibiyah Treaty, the major party of the anti-Islam tripartite
coalition, Quraish, the bedouin horde of Najd tribes and the Jews
was neutralized, therefore, the Prophet deemed it an appropriate
time to settle his affairs with the other two wings — the Jews and
the Najd tribes —Khaibar itself had always remained a hotbed of
intrigue and conspiracy, and the Jews had always constituted it a
source of military provocations and war instigation centre. The
Jews of Khaibar had united by an ancient alliance with the
Confederates, triggered Banu Quraiza to practise treachery,
maintained contacts with Ghatfan and the Arabians and they even
devised an attempt at the Prophet’s life.

In fact, the continual afflictions that the Muslims had sustained
were primarily attributable to the Jews. Envoys were repeatedly
sent to them for peaceful settlement, but all in vain. Consequently
the Prophet came to the conclusion that a military campaign was
a must in order to forestall their hostilities. Several branches of
“Nadeer” and “Quraiza” took refuge at Khaibar which
contributed to increase the feeling of animosity on part of their
brethren towards the Prophet and his followers. The Prophet and
his adherents were apprised of this movement.

Immediate measures had to be taken in order to repress any new
attack upon Al-Madienah. An expedition of 1400 men was soon
prepared to march against Khaibar. The Jews allies left them to
face the war with the Muslims all alone. The Jews firmly resisted
the attacks of the Muslims but eventually all their fortresses had
to be surrendered, one after the other to their enemies. They
prayed for forgiveness, which was accorded them on certain
conditions. Their lands and immovable property were secured to
them, together with the free practice of their religion. [1]

No sooner had the Prophet discharged the affair of Khaibar than
he started a fresh move towards Wadi Al-Qura, another Jewish

(] Tbn Athir, Ibn Hisham, Caussin de Perceval, etc.
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colony in Arabia. Prior to fighting, he invited the Jews to embrace
Islam but all his words and exhortations fell on deaf ears. Fighting
went on ceaselessly for approximately two days and resulted in
tull surrender of the Jews. Their land was conquered, and a lot of
booty fell in the hands of the Muslims.

The Jews of Taima’, hearing beforehand about the successive
victories of the Muslim army and the defeats that their brethren,
the Jews, had sustained, showed no resistance when the Prophet
reached their habitation. On the contrary, they took the initiative
and offered to sign a reconciliation treaty to the effect that they
receive protection but pay tribute in return. Having achieved his
objective and subdued the Jews completely, the Prophet and the
Muslims returned to Al-Madienah in safety.

Before the end of the year, it being the seventh year of the Hijra,
the Prophet and his adherents availed themselves of their
armistice with the Quraishites to accomplish their desire of
visiting Al-Ka‘bah. The Prophet accompanied by 2000 Muslims
went on his journey to Makkah to perform the pilgrimage rites.
On this occasion Quraishites evacuated the city during the three
days on which the ceremonies lasted.

Muir in his Life of Muhammad Vol. 3, comments on the incident
as follows: “It was surely a strange sight which at this time
presented itself at the valley of Makkah, a sight unique in the
history of the world. The ancient city is for three days evacuated
by all its inhabitants, high and low, every house deserted, and, as
they retire, the exiled converts, many years banished from their
birth-place, approach in a great body accompanied by their allies,
revisit the empty homes of their childhood, and within the short
allotted space, fulfil the rites of pilgrimage. The outside
inhabitants, climbing the heights around take refuge under tents
or other shelter among the hills and valleys; and watch the visitors
movements beneath, as with the Prophet at their head, they make
the circuit of the Ka‘bah and the procession between Es-safa and
Marwah, and anxiously scan every figure, if by chance they may
recognise among the worshippers some long—lost friend or
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relative. It was a scene rendered possible only by the throes which
gave birth to Islam.”

In accordance with the treaty terms, the Muslims left Makkah at
the end of three days’ visit. This peaceful visit was followed by
important conversions among the Quraishites. Khaled Ibn el-
Walid, known as the Sword of God, who, before this, had been a
bitter enemy of Islam and who commanded the Quraishites
cavalry at Ohod; and Amr Ibn el-Aas, another important
character and warrior adopted the new faith.

When the Prophet and his followers returned to Al-Madienah,
they arranged an expedition to exact revenge from the Ghassnite
Prince who killed the Muslim representative. A force of 3000
men, under the Prophet’s adopted son Zaid was sent to take
compensation from the offending tribe, Khaled Ibn el-Walid was
one of the warriors participating in the expedition. When they
reached the neighbourhood of Muta, a village to the south—east of
the Dead Sea, they met an overwhelming force of Arabs and
Romans who were assembled to oppose them. The Muslims,
however, resolved resolutely to p